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01 Chapter 1 

Verse 1-2
THE REVELATION IN JESUS CHRIST
‘God, Who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by His Son.’

Hebrews 1:1-2
To know God must be the great aim of man. Reason says it, and Scripture affirms it. For all things meet in God, Who is alike their fountain, whence they spring—and the glory of them.

Before Christ came, God showed Himself to His creatures through various channels; but all dimly, as it must be in all human experience. But from the time Christ came, He is the one only demonstration. The exhibition of God is the Son—all comes through Christ.

I. God reveals Himself in Jesus Christ as the Word.—How is Christ the Word? Because He is between the Father and us. Precisely what words are between man and his fellow-man. By the word I speak, the latent and unseen thought of my mind conveys itself to your mind and apprehension. By a perfect parallel, the mind of God conveys the ‘Word,’ and you read in the ‘Word’ the mind of God. Then that living ‘Word’—the Lord Jesus Christ—is pleased to reflect Himself in the written ‘Word,’ which is the Bible. And the Holy Ghost enlightening your understanding, you can see and take in, first Christ, and then God in Christ.

II. There is another way in which Christ exhibits the Father.—The first thing you have to do with the work and death and glory of Jesus Christ is to secure your own salvation—so to accept and appropriate it that you have no doubt whatever of your own pardon—and so find perfect peace by the Cross of Christ. This, when done, you will be free to turn it to another account. You can contemplate and study that wonderful plan of man’s redemption as a wonderful exhibition of the mind of God.

III. Every intelligent creature must desire to know the Creator, and every child of God must yearn to know his Father. And God has met the aspiration. But you must seek your satisfaction in the method He has been pleased to appoint. And that method is not by many ways, but by one. ‘God is a Spirit.’ And to us, ‘spirit’ is only a word; we can attach no definite meaning whatever to ‘spirit.’ It is intangible, even to thought or imagination.

Rev. James Vaughan.

Illustration
‘There is a different and somewhat more accurate translation of this passage in the revised version. It replaces the phrase “sundry times” by the phrase “divers portions”; and it changes “by” into “in.” God hath spoken in the prophets; God hath spoken in His Son. The difference between these two little words “by” and “in” is considerable. To speak by the prophets may mean no more than that the prophets were used as a passive means of communication between God and man; just, for instance, as a flute or a trumpet, which lies quietly in the hand of the performer whilst his breath causes it to emit its musical sounds according to his own good will and pleasure. But when God is said to speak in a prophet, we are intended to understand that He enters the being of the man.’

(SECOND OUTLINE)

GOD SPEAKING IN HIS SON
The language employed is significant: ‘By His Son’; or, rather, by One Whose characteristic is that He is ‘Son.’ The prophets were, in a true sense, ‘sons of God.’ So with the angels: they are ‘sons of God.’ And so are all real disciples: ‘Beloved, now are we the sons of God.’ But the great Being here referred to is ‘Son of God’ in a unique and exceptional sense. He is the only-begotten Son. No one can possibly be son as He is Son.

I. Jesus Christ reveals God to us by His words, by His statements, by His teachings, recorded for us in the pages of the New Testament. These words are human utterances; but at the same time they are Divine. They come to us with absolute authority; they remove all difficulties and settle all controversies; they are final, and there is no further communication from heaven to be expected. When God has spoken to us by His Son, it is not likely that He will send us another prophet to succeed Him.

II. Christ Jesus speaks to us by what He is in Himself.—In Himself—in His own person and life—He is a revelation of the Father. ‘He that hath seen Me,’ He tells us, ‘hath seen the Father.’ Even on Calvary, no less than in the other circumstances of His wondrous life, we learn that such as Jesus is, such is the great and invisible Jehovah Himself. It is simply marvellous; for what does it amount to? To this. The life of Christ informs us that God is so wonderfully kind that He takes pleasure in His creatures. In other words, the life of Jesus of Nazareth lets us know that the greatest, and most powerful, and most awful of all Beings is also the gentlest, and the tenderest, and the kindest, and the best.

III. But there is a formidable side to the character of Jesus Christ.—Were it not so, His goodness would be feebleness. No! Jesus is not mere easy-going good nature; nor is God. Jesus showed plainly enough during His ministry amongst us that if judgment was His ‘strange’ work—uncongenial and, so to speak, distasteful work to Him—it was work that He was perfectly capable of executing. Let us bear that in mind. It is essential to a complete view of the Saviour. Without it we should not be able to understand the full force and emphasis of the statement already quoted, ‘He that hath seen Me hath seen the Father.’

Rev. Prebendary Gordon Calthrop.

Illustration
‘Of course, there are depths of meaning treasured up in the words of Christ which the interpreting Spirit will bring out so as to meet the exigencies of the Christian Church. We may expect to be led, if we put ourselves under Divine guidance, into an ever-increasing acquaintance with the thoughts of God as contained in those words. But the Divinehuman utterance of Christ is now complete; and it is at the infinite peril of any man if he presume to add to it or to subtract from it. What we have to do now is simply to take it as we find it; and by the help of the Holy Ghost to understand it, and by the same help of the Holy Ghost to live according to it.’

Verse 5
THE FATHER AND THE SON
‘I will be to Him a Father, and He shall be to Me a Son.’

Hebrews 1:5
The question appropriately suggests itself: How was this prophecy fulfilled? How was God ‘a Father’ to Christ?—how was Christ ‘a Son’ to God? I shall only suggest one or two lines of thought.

I. God had it, in His eternal purpose, to give exceeding glory to His Son.—Let us never forget that, in tracing the life of Christ from the cradle to the grave. It is the clue to all. There was a far design to make Christ infinitely happy; happier than He could have been had He never passed His sad life upon this earth.

II. But see how God dealt with Him.—He humbled him in the very dust. ‘It pleased the Lord to bruise Him.’ And this, this was the way in which God fulfilled His great undertaking to His own Son: ‘I will be to Him a Father.’ But the Cross led to the Crown.

III. And now the other side. How was Christ a Son?—For ever it was in His heart to do His Father’s will. How willing! ‘Lo, I come!’ He set His face as a flint, and was not ashamed. Never, never did He turn back! From a little child, He ‘must be about His Father’s business.’ He, who might, at any moment, have called for ‘more than twelve legions of angels,’ never raised one look to avert one duty or to escape one pain! With that Father—while He was smiting Him—He always was in the closest communion. Into that Father’s ear He poured all His sorrows; and never, for an instant, mistrusted Him.

IV. There is yet one more deep meaning lying in these words.—The whole mystery of our salvation is wrapped up in it. When Christ was born, this day, He was born not a Son only, but a Representative Son. God sees all believers in that ‘Holy Child Jesus.’ There is not one birth only. As Jesus was born in Bethlehem, He is born in humble hearts. And then what God is to Christ, He is to them. Therefore, to every one of us, by virtue of our union to Christ, God says it even as He says it to Jesus, ‘I will be to you a Father.’

—Rev. James Vaughan.

Verse 6
DIVINE WORSHIP
‘Let all the angels of God worship Him.’

Hebrews 1:6
Worship, true worship, in the sense of bowing down before a present Saviour, in the sense of adoring a new-born King, this is a tribute which Christ claims from His servants above all others on the day of His birth. They are the Birthday gifts we are bound to offer Him.

I. The idea of worship as the special tribute of Christmas Day seems strikingly brought out in this Epistle. How full of strange contrasts is our holy religion. How amazing are the apparent contradictions! Surely it is easy, not difficult, as many seem to find it, to understand how the mysteries of religion do not commend themselves to men who have not faith; for, verily, great is the faith that is requisite to remove the mountains of difficulties which present themselves during the Christian pilgrim’s progress from darkness to light, from doubt to certitude, from a timid, hesitating acceptance of the truth to a perfect and implicit faith! Oh faith, strain thy vision; oh imagination, expand thy powers; oh weak human intellect, agonise; mortal brain, torture thyself in striving in vain to realise that this babe, wrapped by its own mother’s hands in the carefully provided swaddling clothes, this babe, born in this wretched shed, lying sweet and peaceful in this bed of straw, is the Mighty God, the Prince of Peace, of Whom it has long years ago been forespoken in sacred prophecy, ‘Let all the angels of God worship Him!’

II. Worship Him?—‘Never!’ said the proudly robed and austere-looking Pharisee. ‘Never,’ said the highly cultured and gifted philosopher, Saul of Tarsus. ‘Never,’ says the Man of Society of to-day, our modern Pharisee, who performs punctiliously all the duties which respectability requires of him, even to the hearing an occasional sermon by a select preacher in some great abbey or cathedral, but who will never worship One in Whom he sees no more than the ‘Babe of Bethlehem,’ or a titular ‘King of the Jews.’ ‘Never,’ says the profound Freethinker of an enlightened century, whose lofty mind revolts from a form of worship which he regards as the childish pageantry of an effete and attenuated superstition.

—Rev. J. H. Buchanan.

(SECOND OUTLINE)

OUR DEBT TO GOD
Worship is what we owe to God and what we give so little of. We are ready to hear about God, to read about Christ, to pray, maybe, for blessings and graces and forgiveness. But to hear about God is not to worship Him. To read His Word is not to worship Him. Even to pray to Him is not really worship in its proper sense.

I. Worship is the homage of the whole man; the bowing down of body, soul, and spirit in an act of adoration to Him as King and Lord and God. We come to church to hear about God and to pray to God—but how little does the thought come into our heads of giving anything to God. I do not mean the giving of alms. I mean the giving of worship. The idea does not cross our minds that we owe God a duty—once a week and on certain great festivals to attend His Court and there pay Him what He demands of us. He is there indeed to instruct us, and to redress our wrongs, and to hear our petitions. But He is there principally to receive from us that worship which He demands of all his rational creatures as a right, and which He will exact.

II. See how it was when Christ was born into this world.—Men did not flock around Him and adore Him. Therefore God the Father summoned the Angel Host to prostrate themselves in adoration before the little Child that rested on its Mother s knee. ‘When He bringeth in His firstbegotten into the world, he saith. Let all the angels of God worship Him.’

III. The Church calls on her children to come and adore God, and give Him the homage which is His due. ‘Oh come let us worship, and fall down, and kneel before the Lord our Maker.’ She does not bid you come and sit down and lounge about and listen; she calls to an act of homage. ‘Let us fall down, and kneel.’ To kneel is to do homage with the body.

IV. But that is not sufficient. The mind must do homage also.—It must be drawn in from worldly and frivolous thoughts, and must be fixed on God, and think of Him with reverence. The soul also must be directed to God in adoration, kindled with love, burning with desire; it must turn towards God in an attitude of mingled fear and fervour.

So only will true worship be given. Worship must be made up of the devotion of body, soul, and mind to God.

Rev. S. Baring-Gould.

Verse 12
THE UNCHANGEABLENESS OF GOD
‘Thou art the same, and Thy years shall not fail.’

Hebrews 1:12
As against our feeling that we have made our own fate, that our sins have laid such hold upon us that we are not able to look up, the redeeming entry of God upon His disordered world is above all the manifestation of His invincible and unchanging love, not to be diverted from its purpose, from the triumphant achievement of the will of love, by any failure of man, by any apparent impossibility of raising man from the pit into which he has sunk himself beyond the reach of human hope.

I. This redeeming power of God to recreate good out of evil is not merely an idea; thank God it is an experience. We know in the history of our own souls how God can renew the life, out of the materials in which our own sins and failings have left it to Him to work, can rebuild the story of our hope. We know enough to know with absolute assurance that there is nothing we can have done or left undone which can have carried us beyond the range of the renewing power of His forgiving and recreative love. The broad lesson of the redeeming love of God, which is writ large for us in the Christmas mystery of God coming down into a world of sin, is reflected in our own experience of its truth and confirmed to be the ground of a future and immediate hope.

II. The invincible power of the unchangeable love of God is in this revelation of experience made more abundantly plain when we consider the unchangeableness of God’s love in relation to our sense of a fate that binds us to be what we have always been. For the unchangeableness of the love is shown in its unfailingly progressive manifestation. At each step in the lesson of life and of experience we see that God is the same, because His compassions fail not, they are new every morning—the same love which we have known all along unfolds fresh glories of hope. The unchanging love of God shows itself in a perpetual surprise. Always it achieves something far beyond what we hoped for or desired. The unchanging love of God says always, ‘Behold, I make all things new.’

III. The crowning wonder of His Redemption is that in the redemption from sin, whether it be the redemption of the world or of our own individual character, the result which we see wrought out of the materials of our failure and our sin attains a revelation of love so perfect and complete, a progress so unfailing, so unchecked, that we cannot conceive or imagine that it could have been greater or more glorious than it is. We cannot conceive it, and we are right. God cannot change. Nothing can change Him, nothing can defeat Him.

—Rev. Wilfrid Richmond.

Illustration
‘From moods of moral depression we rise to a real and living hope as we come face to face with the master truth of the unchangeableness of the Eternal God. He is the same. For it is not mere unchangeableness with which we are face to face. We misconceive the attributes of God whenever we isolate them from one another. It is the unchangeableness of the invincible and eternal love of God with which we are face to face. This is the Alpha and Omega, the beginning and the end of the Creation of God.’

Verse 14
THE MINISTRY OF ANGELS
‘Are they not all ministering spirits, sent forth to minister for them who shall be heirs of salvation?’

Hebrews 1:14
The word translated ministering is a strictly liturgical one. It means a service of prayer and praise and thanksgiving, and one which the angels render for or rather on behalf of heirs of salvation. All good Christians are heirs of salvation, so the angels are ministering before God on their behalf.

I. What the angels are doing in heaven.—They are offering to God a service of prayer and praise and thanksgiving, not for themselves, but for us, though they share with us in it.

(a) When God’s creation was finished, when He pronounced everything to be very good, then ‘all the sons of God shouted for joy.’ Those sons of God were the angels.

(b) When God would bring in the New Creation by the birth of our Lord and Saviour Jesus Christ, ‘a multitude of the heavenly host’ were seen and heard.

(c) At the last grand triumph, when ‘the kingdoms of this world shall have become the kingdoms of God and of His Christ,’ ‘all the angels stood round about the throne.’

(d) Elsewhere we read of angels with golden harps and vials or censers full of incense which they are offering, and this incense is the prayer of saints.

(e) And so in our Communion Office, words which are, I suppose, in every service, or liturgy as it is called, in all times and places we sing or say: ‘Therefore with angels and archangels,’ etc.

II. What they are doing on earth.—What have they done! Jacob saw them ascending and descending on the ladder which reached to heaven, and what that ladder is St. John tells.

Time would fail me to tell of the ministrations of the angels as they are set down in the Bible. ‘The angel of the Lord encampeth round them that fear Him.’ ‘He shall give His angels charge over thee to keep thee in all thy ways.’

(a) They ministered to our Lard in His agony in the garden as they had done before in the wilderness after the devil left Him.

(b) They brought St. Peter out of prison.

(c) God sent an angel to St. Paul to assure him of the safety of himself and all who were with him in the ship during his perilous journey to Rome.

(d) Further, we are assured that there is joy in the presence of the angels of God over one sinner that repenteth.

(e) The angels of little children always behold the face of our Father in heaven.

(f) The angels carry the souls of the faithful into Paradise.

(g) They will finally sever the just from the unjust.

III. There is an order of heavenly beings in the more immediate presence of God who are ever doing Him a ceaseless service of prayers and praises and thanksgivings, and in obedience to His will they are ready to succour and defend us on earth.

(a) They are great in power, for they are the mighty angels who excel in strength.

(b) They are vast in number, for the chariots of God are thousands of angels. There are multitudes of the heavenly hosts. There is an innumerable company of angels.

(c) They are holy, for they do always behold the face of our Father in heaven.

(d) They are divided into ranks and degrees, for there are angels, archangels, thrones, authorities, dominions, mights, powers, seraphim, and cherubim.

(e) They have their rulers all with names, having reference to God—Ithiel, Uriel, Gabriel, and Michael.

(f) They have passed, as we are passing, through a moral trial, for some are the elect and some the fallen angels, the angels which kept not their first estate.

(g) They take part in the great struggle between good and evil; for there was war in heaven, in other words, in the spiritual and moral world.

Illustration
‘Go where he may, the servant of God ever finds the angel of the Lord round about them that fear Him. More than two hundred times angels are mentioned in Holy Scripture; and though no poor widow devoutly reading God’s Word in her cottage, no nation crying to God in famine or distress, sees their visible forms haunting our paths and homes now; yet faith—which appropriates God’s promise—faith, the evidence of things unseen, whispers to the humble believer, these ministering spirits have not ceased to exist, neither are they shut up in enforced idleness.’

(SECOND OUTLINE)

THE ANGELS AS A MEANS OF GRACE
That God has given to us in the holy angels a great means of grace we cannot afford to ignore.

I. The ministry of angels.—I would ask you to think whether the angels are not designed to have great power over us. There is always somebody who thinks well of us, and hopes well for us, and if we do not care much about ourselves (not well enough to do or be our best for very long together) that fact may always serve to consecrate us afresh. Now if we can once get it into our minds and imaginations that the angels think well of us, always see the best of us, always grieve for anything that is less than the best for us, that the angels are always thinking the best for us, and working the best for us, there is a whole world of consecration in the realisation of this thought. They, at any rate, are good! They, at any rate, are beautiful! They, at any rate, are gifted beyond anything of which human gifts enable us to dream. They, at any rate, are loyal to God and near to God; always beholding His face and always working on our behalf. Even a lonely soul on earth is unable to say, ‘No man careth for my soul.’

II. God’s messengers.—How wonderful to think of the angels always observing the Father’s face with such understanding of every shade of expression of it; always able to catch the Father’s will for the salvation of some poor wayward child of His on earth. It makes all life different if we try to learn about, and to put into practical use, our belief in such things as these. They are worth thinking about; they are based upon what is revealed!

III. Treasures of God’s love.—The Bible will help us to work out more and more the problems which God has brought within our reach, and within the sphere of our experience if we choose to read and pray and to work and believe about them. On the other hand, if we shut our eyes to all these mysterious truths what is life for? Do not let it go on until it is too late! Why should we miss, and go on missing, these treasures of God’s love? From to-day let us just register the fact that God is reminding us that this is irreparably lost for those who have no eye open to the glory of the angels, and no ear open to the wisdom of the angels, and no willing response to the loyalty of the angels, and no co-operation with the ministry of the angels. God grant us power to awake to the full sense of the worth of this great means of grace.

Rev. E. S. Hilliard.

Illustration
‘The attitude of the average Christian towards the angels is usually that of indifference. They do not much care whether they exist or not! They do not take their Bibles to find out the facts God has told them about the angels. They take little or no pains to establish relations with them, they are careless about the blessings which God intends to send us through them. So the Church, trying to rescue us from our persistent blindness, has established this festival of St. Michael and All Angels’ Day, and it should act as a reminder of their ministry to us.’

02 Chapter 2 
Verse 1
DRIFTING
‘We ought to give the more earnest heed to the things that were heard, lest haply we drift away.’

Hebrews 2:1 (R.V.)

What a number of drifting people there are to-day! I wonder how many there are here who would have to agree with Tom Hood, where he says—

To me’tis little joy

To know I’m farther off from heaven

Than when I was a boy.

How many feel that they are further off from heaven to-day than when they were boys and girls living away, perhaps, in some quiet provincial town or village, and now they have come up to the big city, and they have already begun to drift.

I. How do men drift?
(a) In the first place, there are sometimes currents that lead towards Christ, and yet men fight against them. There are parishes, homes, and businesses where in order not to live a Christian life you may have to make quite a struggle. But think what it means. Struggling against the God Who loves you; struggling against Him Who gave Himself for you and claims you as His own!

(b) On the other hand, there are strong currents to-day in which it is easy for men and women to drift, such, for instance, as the currents of unbelief. There are men and women, not only the young, but older men and women, who are being caught in the current of that false religion that is neither ‘Christianity’ nor ‘science.’ There are others beckoning us into agnosticism; others would be glad to draw us into spiritualism; then, again, there is the danger of Unitarianism.

(c) But there are also strong tides of worldly customs into which young men and young women easily fall. There is the ever-open door of the theatre or music-hall to allure them in for amusement and change.

II. See to the moorings.—The soul that is brought to know about Christ is not always really moored to Christ; we must see to our moorings. The ship brought up to the harbour is sometimes badly moored, and when the tide is strong she has a way of twisting round, and woe betide any other vessel near her. We may be brought to know a great deal about Christ, but unless there has been a real heart-surrender, our knowledge will not be of much use; and all the means of grace so blessed and powerful to help will be of themselves of no use, unless our whole being is yielded to the Lord Jesus Christ. You may have your beautiful services and helpful means of grace, but, after all, they are means only, they are the channels whereby the grace comes to our hungry souls; but we must see to it that the channel, the pipe, is kept clear, and not blocked by wilful sin, so that the grace cannot flow. As the great steamer has to be safely moored to the quay-side if it is to be in all respects safe, so we must be wholly moored to the Lord Jesus Christ else we shall certainly drift away from Him. This drifting is at first almost imperceptible.

III. Have the Pilot on board.—Look at that little boat so quickly brought alongside the great steamer! Why! It is the pilot that is being brought on board, and when the pilot is on board we know we are safe if the men in charge do what he tells them. That pilot is like the Holy Spirit, and if we want to get safely through, we must look out not only for the Pilot to come on the ship, but to take full possession. We must obey the man on the bridge! Aye, and you must indeed put the Heavenly Pilot also on the bridge of your life, and give Him the place of control and guidance—yea, the tiller of your will. He will steer you in a moment of time straight back to the Lord Jesus Christ. There will be no more drifting when you have let Him do that, and when you are determined to obey, to follow and to serve Him.

Rev. S. A. Selwyn.

Illustration
‘Away in West Africa, in Yoruba, you would see opposite the door of a heathen compound something in the shape of a bee-hive, and inside a little lump of clay with eyes and nose and mouth made up of cowrie shells. This is the “devil god” that the poor people worship or rather try to propitiate. Just in front of that piece of clay, you would find a bit of red flannel, or cowrie shells or palm oil—offerings given in order to propitiate the god. “Something in my hand I bring” is their one idea. But the Christian African, east, west, north, and south, is taught “Nothing in my hand I bring.” No merits of my own are of any value, no acts of propitiation that I can do, will avail, but “I cling to Thy Cross, O Lord, my Saviour.”’

Verse 3
THE SIN OF SINS
‘How shall we escape, if we neglect so great salvation?’

Hebrews 2:3
Is not the sin of sins the ‘neglect’ of His ‘great salvation,’ which has been wrought with such marvellous wisdom, love, and sacrifice?

I. How shall we escape?—‘How’—in what way—‘how shall we escape, if we neglect this great salvation?’

(a) By pleading good works? There is not a living man who is not conscious, painfully conscious, that he has offended God and incurred His just displeasure. Is there anything over and above which can be available to atone for any other wrong of life? How then can one act make amends for another act?

(b) By pleading temptations? Was not there a provision made quite sufficient to overcome it? And did not you know that there was?

(c) By pleading God’s mercy? Will you plead the mercy of God? Is He not just also? Would not His whole empire suffer by a false leniency or favouritism?

II. The way of escape.—Then, where will you run? What exit is there from God’s displeasure and your condign punishment but in the way of His own providing, faith in a Substitute? ‘How can you escape’ but by that one ‘great salvation’? And let me ask, Would God have sent His Son to die for this world if there could be any other way but that one? The coming of Christ has provided for you—

(a) A Brother, in the sympathies of a Man, and the power of God, always at your side.

(b) A Pattern, a Perfect Model, Whom you have nothing else to do but to follow, that you may secure a straight path and a happy life.

(c) A Teacher Whose teachings are the very mind of God.

(d) An Advocate Who both Himself pleads your cause with His Father and makes your poorest prayers and offerings acceptable before the throne.

(e) A Substitute Who has borne, in your stead, all your punishment.

(f) A Representative, the pledge of your own admission into heaven.

(g) A Righteousness in which you, even you, can stand in the presence of a holy God ‘perfect and entire, lacking nothing.’

Rev. James Vaughan.

Illustration
‘Thursday, June 22, 1893, will long be marked as a day of mourning in the annals of the British Navy. The tidings of that day sent a thrill of horror and dismay through every English heart. It was in no time of war or tempest, but on summer seas, engaged in peaceful manœuvres with friends—not foes—that suddenly, almost without a warning, the proudest battleship that England owned heeled over, and in one short quarter of an hour entombed herself, and hundreds of her gallant crew, deep down in a watery grave. What did it mean? Was it really possible that the Admiral had blundered—the Admiral, than whom no braver man or more skilful sailor ever trod a deck? To this day a mystery surrounds the fatal order which cost his country, his family, and himself so dear. And yet the reluctant verdict of his peers compels the inference that it was through neglect—neglect to measure duly the distance required for the safe turning of the ships—that the irreparable mistake was made. Neglect! neglect! Who can measure its fatal consequences?’

(SECOND OUTLINE)

AN UNANSWERED QUESTION
I. Salvation is great, because—
(a) Of its source.

(b) Of the blessings it confers.

(c) Of the cost at which it was procured.

II. What is it to neglect salvation?—Who are they that neglect it?

(a) Those who live in open sin neglect it.

(b) Those who are not in earnest in seeking it neglect it.

(c) Those who are content to live on without it neglect it.

III. How shall they escape who neglect it?—For the sinner who has neglected the offer of salvation there will be no escape. No escape! ‘How shall we escape?’ It is an unanswered question. The preacher does not answer it, God Himself does not answer it. It cannot be answered. There will be no escape.

Rev. E. W. Moore.

Verse 9
THE SAVIOUR’S CROWN
‘But we see Jesus, Who was made a little lower than the angels for the suffering of death, crowned with glory and honour.’

Hebrews 2:9
What was the glory here spoken of? There was the glory of a great salvation for the lost children of men. The anticipation of this honour entered into that intercessory prayer recorded in the seventeenth chapter of St. John. Now this joint glory of the Father and the Son consisted in bringing many sons into glory. And in order thereto, Christ was to be set as a King upon His holy hill of Zion. ‘Crowned with glory and honour’:—

I. In that all things, both in heaven and earth, shall be subject to the kingdom of mediation (see Ephesians 1:20-23); and again, ‘All things were made by Him and for Him.’ ‘For Him,’ observe, that is, in His character as Mediator.

II. In that on the ascended Saviour should be concentrated all the homage and adoration of the heavenly world (Philippians 2:10). This plainly affirms the dominion of Christ over all worlds, intelligences, and kingdoms. He is ‘God over all, blessed for ever.’

III. And therefore we make it a part of our daily prayer, ‘Thy kingdom come’: that is, that it may come in all the power of its converting and sanctifying grace upon our own hearts, in the sovereignty of its enlightening truth over the nations, in all the glory and majesty of the Second Advent. We look for a king and a kingdom; we look for an end of these conflicting days; we look for the coming of that day when all hearts shall bow to the regal dominion of Jesus; when ‘every knee shall bow, and every tongue confess that Jesus Christ is Lord, to the glory of God the Father.’

—Rev. Prebendary D. Moore.

Illustration
‘The kingdom of mediation embraces the visible and the invisible; the whole of our present mundane system was constructed with a view to afford a theatre magnificent enough for the work of Christ, and for the training of suitable instruments for the accomplishment of His great purposes. The Saviour’s exaltation reminds us then that we are subjects of the Mediator’s world; that the earth is the platform of an achieved redemption; that all things were made for, and put under the dominion of, the Crucified: “All power is given to Him in heaven and in earth.” All power to seal pardons; to impart gifts; to quicken, sanctify, redeem, save. It was needful that in all things He should have the preeminence. All beings, all worlds must see Him “crowned with glory and honour.”’

(SECOND OUTLINE)

THE VISION OF FAITH
Christ has gone into heaven. What is He doing there? Holy Scripture tells us at least two things.

I. He is pleading for His people on earth.—‘Who also maketh intercession for us’ (Romans 8:33-34).

He stands in heaven our great High Priest,

And bears our names upon His breast.

All this was typified in the Old Testament (cf. Exodus 28:29). The breastplate contained twelve precious stones, and on each stone was engraved one of the names of the twelve tribes, and this breastplate Aaron wore on his heart when he went into the holy place. So Christ has entered, not into a holy place made with hands, ‘but into heaven itself, now to appear before the face of God for us’ (Hebrews 9:24).

II. Another thing the Lord Jesus is doing for His people.—He tells us what it is in St. John 14 : ‘I go to prepare a place for you.’ And when the place is all prepared, and all the saints are prepared for the place, like the high priest of olden time, He will come forth (Leviticus 9:22-23). He will rend the blue heavens, and we shall see the Face we have longed to see.

Yea, Amen, Thy will be done,

All my prayers are breathed in one;

Jesu, let me rest in Thee—

Crucified and crowned for me.

Illustration
‘Comfortable thoughts arise when the believer thinks of Christ as a Priest on His throne pleading for Him. Luther says, “In deep spiritual temptations nothing has helped me better, with nothing have I driven away the devil better than with this, that Christ, the true eternal Son of God, is “bone of our hones, and flesh of our flesh”; and that He sits on the right hand of God, and pleads for us. When I can grasp this shield of faith, I have already chased away the evil one with his fiery darts.’

Verse 9-10
THE VICTORY OF SUFFERING
‘But we see Jesus, Who was made a little lower than the angels for the suffering of death … perfect through sufferings.’

Hebrews 2:9-10
What stamps a thing on our mind like a sudden change from sorrow to joy, from despair to relief, from death to life, when the treasure that was lost is found, the life that seemed nearly gone is given back, when victory comes where we thought there was defeat? That was the change that passed over the disciples who, after seeing Jesus die, beheld Him risen again: after being with Christ in His hour of darkness came out into the light of His Resurrection. No wonder then that they drew the moral—who can be so dull as not to draw it?—which gave a new meaning to pain, and suffering, and death. No wonder that they learned to ‘rejoice in tribulations,’ to ‘glory in infirmities.’ It was because they had first learned to glory in the Cross of Jesus Christ.

This is a thing which matters so much in a world of pain and sorrow and suffering like this, that we ought to do our very best to lay hold of what it means for us, of the help and comfort that there is in it.

I. They had seen in Christ the example of unequalled suffering.—But all this—so they found when Jesus rose—led to life and glory and immortality.

II. And did they not feel in part why this was—that something was done which without the suffering could not have been done—that faultless as He had always been, He was ‘made perfect’ (His goodness was made fuller in some way) ‘through sufferings’; that somehow through His death more good was wrought than even by all the ‘going about doing good’ of His life; that the purpose of His life was brought to a finish; yes, and the purpose and will of God through His life was wrought out by this Death, by the obedience which was ‘obedient unto death, even the Death of the Cross’?

III. Think a little how much this means for us.

(a) Think of labour—of our work. Our brains know the trial of overwork when the full strain passes into overstrain; and sometimes it is so with all. Rightly borne this too may turn to the workers’ good. Yes! for there is room in it for your share of the patience of Christ: for you as for Him ‘tribulation worketh experience, and experience hope.’ No wonder that the first disciples of Christ felt ready for any labour and travail, toil and moil. For the mark of His Cross was on their work.

(b) There is another great piece of hardness in the world besides the hardness of work: it is the hardness of doing right. It costs something to do right. No doubt in the end doing wrong costs much more dearly; and after all, ‘it is better if the will of God be so that ye suffer for well-doing than for evil-doing.’ Still, there it is, doing right steadily means bearing a good deal.

(c) There is also all the suffering that comes upon us by man’s doing or God’s will. Some of it is brought upon the innocent and helpless by the thoughtlessness or wickedness of others; not only the pinching poverty and hunger of the drunkard’s or the gambler’s home, but the loneliness that nobody visits, the sadness that nobody is thoughtful enough to comfort. But need I go on? the dumb sorrows, the bitter partings, the heartbreaking bereavements of life—how they cry and plead with God for some message of pity and mercy; and what message has He given?

IV. The message of the Man of Sorrows, acquainted with grief, bearing sorrow, tasting death, nailed there upon the wicked, useless, wasteful Cross, from which He cannot get away, from which He will not come down—but there accepted, exalted, glorified by the power of Him that raised Him from the dead. That message comes to those who suffer to strengthen them in patience, to help them in bearing, to turn pain into discipline; enabling them to say, Thy Will be done; strengthening them to wait for the blessing promised to him whom God chastens and teaches. That message has in it the secret of Christian resignation, of the humbleness which does not cavil or murmur, or reply against God; of that wonderful faith which under God’s discipline and correction learns deeper love of God.

—Bishop E. S. Talbot.

Illustration
‘When you hear or read of the sufferings of your Lord, apply the sacred story to your own case. See what it has to teach you, and pray for grace to put the lesson into practice. The Passion of the Lord Jesus, and the way He endured all that came upon Him, will show us where we have failed. But will that be all? No. We should be contemplating the Cross of Jesus altogether amiss, if we only learnt from it to look at ourselves. Indeed, we should only learn to despair, for, like Judas, we should find that by our sins we had “betrayed the innocent blood.” But thank God, as we gaze on that bruised and tortured Form, we find comfort and hope. For He that suffers is “the Captain of our salvation.” He is our Leader, Who beckons us on to follow Him. It is indeed a rough and stony path He has to tread, but love makes it smooth, and it leads on to victory and immortality.’

Verse 15
THE FEAR OF DEATH
‘Through fear of death … all their lifetime subject to bondage.’

Hebrews 2:15
The fear of death has established over the human heart something like a reign of terror. All of us in our place in the world have known at some period of our life what this bondage means. The child in the loneliness of thoughtful childhood shudders with a vague, instinctive fear; the boy, realising in a moment that some day he must die, feels panic; the society idol, in some moment of reaction, collapses under the conviction that the grave is inevitable; the man of affairs, afraid to name death plainly, hides his fear under that euphemistic commonplace, ‘If anything should happen to me.’

What has the Christian to say to all this bondage of death? What has the Christian to do with it? Irresolute children of the dust, no doubt, we are, but we are also children of the Resurrection. What have we, I ask, to say to this instinctive fear of death? The Christian frankly challenges the whole situation. The Christian substitutes for this instinctive reign of terror the revealed reign of Jesus Christ.

If this be so, what is our practical duty towards our King in this connection? In a word, what can I do, such as I am in my place in life—what can I do to deliver the soul of any one, or my own soul, from this bondage of the fear of death?

I. We should frankly accept the punishment, and then death becomes also God’s best blessing.—Yet if death is, in a sense, unnatural, if it has come into the world, so to speak, since God’s original plans were laid so that we naturally shrink from it, it is also true to say that it is now become neutralised, that it has been the punishment so long for all the race, the punishment decreed by the love and unerring wisdom of God, and therefore it is now as natural to die as to be born, and its naturalness robs it of half its pain.

II. We should begin at once to educate children to be familiar with the fact of death, for if we begin to educate children we shall soon educate public opinion, soon educate ordinary talk to a higher level of truth than that along which it usually runs now. If death is one of God’s decrees, it must be right that even His little ones should be taught about it in the right way as soon as they are able to learn.

III. All should become familiar with the phenomena of death.—Learn all you can about it. Sometimes you will go to your doctor, possibly, and ask him, and, if he is strong enough to be something more than a mere naturalist, he can tell you much that will interest you wonderfully and go far to rob you of any fear that you can have; and, even if he is a mere naturalist, he can tell you very much that will help you in this matter. Go to your parish priest, ask him what he has seen with his own eyes, what he has touched, so to speak, with the fingers of his own Gospel. He will tell you very much that will take away largely your fear of death. He will tell you, amongst other things, how wonderfully God softens the approach of death; how, as a rule, before the end comes, the fear of death has passed quite away from those who are passing with it.

IV. Realise that, after all, death only applies to the body; and the body is not the soul. The body must die, no doubt, unless Christ comes back before our call comes; but the body is not the personality, the identity. You cannot die; you will be laid in no grave; you are immortal.

V. To pass to a higher level, I would ask you all, in dealing with the fear of death, if you have ever realised that in the Sacrament of the Lord’s Supper, humbly accepted at the hands of Jesus Christ, lies our guarantee that we must survive the shock of death?

VI. There is a revealed truth which our Creed teaches us to classify under the heading ‘The Communion of Saints,’ the article of our Creed about which most of us know least, and to learn which apparently few of us care very much. But under that heading lies the comfort of Jesus Christ for those who decline any longer to submit their lives to this cruel bondage.

Surely, surely upon the valley of the shadow of death the living, pitiful eyes of Jesus Christ were steadily set on that great day when He said to us, ‘I am come that they might have Life, and that they might have it more abundantly.’

—Rev. E. S. Hilliard.

(SECOND OUTLINE)

DELIVERANCE FROM BONDAGE
The way in which Christ takes away fear of death is plain, and it is effectual. He does it simply by making application, through the agency of His Spirit, to the individual soul of the truths about death which He came to reveal.

I. Christ teaches us that death is not the end of our being.

II. Christ teaches us that the soul does not wait in the grave for the resurrection of the body.

III. Christ takes away our fear of death, by teaching us, if we are willing to be taught of Him, how we may meet our Maker without fear, in the great day when He will judge the world.

IV. Christ reveals, to those who are willing to be taught of Him, the rest and the blessedness of heaven, and gives to each soul an inward assurance that it shall eternally share in them.

Illustration
‘The fear of death is a sentiment, a deep feeling, and it can only be exterminated by something which takes a still more profound hold of our moral nature. Religion is competent to eradicate it, if it be received into the heart. And it will do so in the precise proportion that we make such an inward application of its precious truths.’

Verse 18
THE HELP OF CHRIST
‘Able to succour.’

Hebrews 2:18
We are always more or less in need of help, but this passage suggests that there are special times in our lives when that need is felt more than others.

I. Times of trial are very varied in human life.

(a) Sometimes they are seasons of temporal trouble and distress.

(b) There are times of spiritual darkness and perplexity.

(c) There are times of physical weakness when health seems gone, and help is sorely needed.

II. What is the manner of Christ’s help?
(a) By the teaching of His Word.

(b) By the anointing of His Spirit.

III. How can Christ help?—The context supplies the answer. Let me give it you in four words.

(a) The first is conformity. We read in Hebrews 2:17, ‘In all things it behoved Him to be made like unto His brethren.’

(b) Conformity led up to consecration. Here in this verse we have it, He was to be a High Priest.

(c) Further, we have his character as High Priest described. He is merciful and He is faithful.

(d) Lastly, there is His compassion.

—Rev. E. W. Moore.

Illustration
‘Surely if we may venture to imagine the peace of Paradise or glory of heaven being more acceptable to some saved souls than to others, we might, perhaps, picture them as being especially so to such as have been grievously tempted here below, but have fought steadily against their temptations. The trials of Scripture saints seem to point to this belief, and outside the inspired page tradition and legend appear to favour this conclusion. The spiritual trials of St. Bernard or St. Dunstan, or St. Catharine of Sienna, were mediæval repetitions or shapings of the experiences of St. Paul, or of Job or Joseph.’

03 Chapter 3 
Verse 1-2
ALPHA AND OMEGA
‘Consider the Apostle and High Priest of our profession, Christ Jesus; Who was faithful to Him that appointed Him.’

Hebrews 3:1-2
Christ Himself shall be the Alpha and Omega of our message. Upon Him we fix our gaze.

I. The influence of Jesus Christ has ever been a personal one.—The Church is His Body. He is its Head. Contact with Him is the guarantee of its vitality. All down the ages, ‘What think ye of Christ?’ has been made the main test of orthodoxy. Deep into the mind of Christendom has been wrought the conviction that to reject the transcendent claims of the Son of Man is to leave in the system He founded nothing worth contending for.

II. It is in virtue of this Divine Personality in which it is centred that our creed becomes a power, a life. It is this, too, which raises our personal assent to that creed above the level of mere opinion. Christianity empowers while it enlightens; and it can do this because its Lord is ‘the power of God’ as well as ‘the wisdom of God.’

III. How sacred becomes the whole of life in the thought of its consecration to the service of our High Priest.

IV. If we are to be men of power, we must make much of Christ: consider we Him our Apostle and High Priest; confess we Him; place we His Name above every other name. Ask we to-day for a strengthened realisation of the inexhaustible reserve of grace hidden in Him for our personal and ministerial needs.

V. A closing reflection is drawn from the kind of evidence St. Thomas demanded before accepting the truth of His risen Lord’s identity: ‘Except I shall see in His hands the print of the nails.’ Kindred evidence the world’s doubters have a right to demand. The visible stigmata in hands and feet of our crucifixion to the world, to self, and to sin. This is a reasonable demand, and alas for the Christian life when this demand is in no sense met. ‘The voice is Jacob’s voice; but the hands are the hands of Esau.’ Is it ever so with us? If so, God forgive us.

Bishop Alfred Pearson.

Verses 1-6
CHRIST AND MOSES
‘Wherefore, holy brethren … consider … Christ Jesus; Who was faithful … as also Moses was faithful … Whose house are we, if we hold fast the confidence and the rejoicing of the hope firm unto the end.’

Hebrews 3:1-6
The Hebrew Christians, on account of their oneness with Christ, are recognised as ‘holy brethren’; and they are invited earnestly to contemplate Christ Jesus their Prophet and Priest, so that they might make secure their heavenly calling.

I. The eminence of Moses.—‘Moses was faithful to Him that appointed him in all his house.’ Moses was inspired by God, and in all things was true to this inspiration. ‘Faithful’ as the giver of the moral Law; ‘faithful’ as the grand legislator of Israel; ‘faithful’ in all the appointments of worship and sacrifice. In the text Moses is compared for faithfulness to God with Christ Himself. The ministry of Moses was inferior to that of Jesus as the blade is inferior to the ear, or the ear to the full corn in the ear.

II. The superiority of Christ to Moses.—All the world, with the exception of a few shallow critics, has recognised in Moses one of the kings of men, one of the wonderful few by whom the world has been fashioned. Still the Apostle does not hesitate to claim the pre-eminence for Christ, and he suggests several particulars which prove and illustrate that pre-eminence.

(a) Christ is the founder of the Church, of which Moses was but a member. ‘For this Man was counted worthy of more glory than Moses, inasmuch as he who hath builded the house hath more honour than the house.’ The sense of which is: ‘Christ was the incarnate eternal Son, He by Whom are all things, by Whom also the house of Israel, the theocracy, was established’ (Ebrard). Moses was but a part of the Church.

(b) Christ is a son where Moses was but a servant. ‘Moses was faithful as a servant, but Christ as a Son.’

(c) The Church of Christ is spiritual, in contradistinction to the ritualism of the Mosaic period. ‘Whose house are we.’ This intimates the thoroughly personal, inward, and spiritual nature of the Christian Church.

(d) The Church of Christ is final; the dispensation of Moses was only a prefiguration and prophecy. ‘The whole office and service of Moses was comprised in laying down a testimony, which pointed to the necessity of a future, more perfect revelation of God’ (Ebrard). That more perfect revelation of God we have in Jesus Christ.

III. The condition of acceptance.—‘If we hold fast the confidence and the rejoicing of the hope firm unto the end.’

(a) Steadfast faith. ‘If we hold fast the confidence.’ Full and undisturbed confidence.

(b) Joyful hope. ‘The boasting of hope’ (Delitzsch). Although appearances are often against the Christian, and he may be poor and despised and afflicted, yet he is rich in hope, and this hope he must hold without misgiving.

(c) Enduring to the end. And this faith and hope we must hold ‘firm unto the end.’ If we renounce our faith in Christ we lose all.

04 Chapter 4 
Verse 3
THE PROMISED REST
‘We which have believed do enter into rest.’

Hebrews 4:3
How shall we describe the manifold features that characterise this union with the God of rest?

I. The rest of the yielded will.—It is almost a commonplace to say it. But it needs constant saying, for in the neglect of this submission of the will lies the true reason of all the world’s unrest. To say from the heart ‘Not my will but thine be done’ is to cover all our case.

II. The rest of a satisfied affection.—It is one of the saddest features of the day that even men who come to God for salvation will go somewhere else for pleasure. This love of pleasure is the curse of the hour. It infects the Church and dominates the world. The only way to remedy it is to show men that true satisfaction is in Christ.

III. The rest of harmonious action.—The rest of union with Him is the secret of the believer’s usefulness and power. When the Great Worker takes up His abode within, then heart friction ceases, worry is soothed away, labour itself is restful, and we can work and rest and rest and work, perhaps even to the end.

IV. The rest of an eternal Sabbath in heaven.—‘What,’ asked a friend of William Wilberforce, ‘is your idea of heaven?’ He answered, ‘Love.’ ‘And what,’ said the questioner, turning to Robert Hall, always a sufferer, ‘is yours?’ ‘Mine,’ he answered, ‘is rest.’ Both were right, for ‘There,’ as Augustine says, ‘we shall rest and gaze, we shall gaze and love, we shall love and praise.’

—Rev. E. W. Moore.

Verse 11
LABOUR TO REST
‘Let us labour therefore to enter into that rest.’

Hebrews 4:11
It would be hard to say whether ‘labour’ or ‘rest’ is most the key-note of the Christian religion. And the two are essentially united, for all rest presupposes labour. You cannot work for God till you rest in God. And yet to ‘rest in God’ is perhaps the highest and severest exercise of the soul of man.

There are four rests mentioned or implied in this passage to the Hebrews.

I. The first is God’s ‘rest’ from His work on the Seventh day.—‘For he spake in a certain place of the Seventh day on this wise, And God did rest the Seventh day from all His works.’ And here are given us the pledge and the first-fruit of all the ‘rest’ which should ever be in earth or heaven.

II. The second ‘rest’ is the ‘rest’ of Canaan, which the writer introduces as the illustration of the ‘rest’ of faith. For he reasons—‘Why did not all Israel enter into Canaan?’ Because of unbelief. Therefore he says, ‘Take heed lest you fail of your promised “rest” from the same cause’; for it was nothing else which kept them out of Canaan.

III. Thirdly, we come to the ‘rest’ of faith; and that is seen in the rest of Canaan.—The ‘rest’ of faith is clear, as the writer argues. Thus, five hundred years after the ‘rest’ of Canaan, he defines another day emphatically, and says, by David, ‘To-day if ye will hear His voice, harden not your hearts’ in unbelief. ‘To-day, after so long a time, to-day, if ye will hear His voice, harden not your hearts. For if Jesus (that is Joshua)—if Jesus had given them that rest’—if that rest of Joshua’s were all the rest God meant—‘He would not’—after five hundred years—‘have spoken of another day.’ What then? Beyond the rest of Eden, beyond the rest of Canaan, ‘there remaineth’—there was then, and there was to come, and there is now—‘there remaineth a rest to the people of God.’

IV. The fourth ‘rest’ is the ‘rest’ of heaven.—Whether, indeed, when the writer says, ‘There remaineth a rest, a Sabbatism for the people of God,’ he meant that beyond the ‘rest’ of Eden and beyond the ‘rest’ of Canaan there remains that other ‘rest’ of faith of which I have been speaking; or whether he means that now again to those who have already found the ‘rest’ of faith in Christ there still remains the higher rest of another life in the world to come, it is not quite certain. I incline to think that he rather intends the first. But we need scarcely make the distinction, for they are both one. The first is heaven in us, and the second is we in heaven; only, in the first, it is the ‘rest’ of the assurance of victory in a battle that is going on in a hostile field; in the second, it is that victory won in a world of love and union.

—Rev. James Vaughan.

Illustration
‘It will be a blessed “rest” when we get to heaven! It will well repay all the toil. We had “rested” before from the dominion of sin; but then we shall “rest” from its power. We had “rested” before from its victory; but then we shall “rest” from its conflict. We had “rested” before from its burden; but then we shall “rest” from its presence. We had “rested” before in Christ, for Christ; but then with Christ. It was “rest” before, but in a restless world, with a half-resting mind; but then it will be the quietness of the calm repose of a satisfied love, which breathes nothing else but the atmosphere of the stillness of heaven! But that kingdom “suffereth violence,” and “the violent take it by force.” Therefore, up, and be doing, for we go to a world where “rest” and “labour” will be one word.’

Verses 14-16
OUR HIGH PRIEST IN HEAVEN
‘Seeing then that we have a great High Priest, that is passed into the heavens, Jesus the Son of God, let us hold fast our profession. For we have not an high priest which cannot be touched with the feeling of our infirmities; but was in all points tempted like as we are, yet without sin. Let us therefore come boldly unto the throne of grace, that we may obtain mercy, and find grace to help in time of need.’

Hebrews 4:14-16
In His Ascension our Lord entered heaven, not only as a King of Glory, but He entered the highest heaven on our behalf as our great High Priest. Almost the whole of the Epistle to the Hebrews deals with this matter—the entrance of our Blessed Saviour into the highest heaven. And in the Epistle you will note that we find there a sketch of the perfect priest, and how our Lord represents to us the Perfect Priest. The word ‘intercession’ means to go between; our Lord’s intercession is a going between man and God, between man who has sinned and God against Whom man has sinned.

I. That intercession is of two kinds:—

(a) There is the intercession of His simple presence, the fact that in heaven He bears our own nature, the nature of those who have sinned against the Eternal Father, that in His own hands, and feet, and side He bears the mark of that which He has endured for our salvation. The simple presence of His wounded human nature is a perpetual intercession on our behalf.

(b) Beyond that there is the actual pleading for us. He speaks for you and for me, One Who knows what we need, Who knows our own helplessness, and has made Himself our champion. That help is going on ceaselessly.

II. What are the fruits of His Priesthood?—What does He obtain for us?

(a) Well, first of all, He obtains on our behalf mercy for our sins. It is an endless intercession, claiming on our behalf the Divine mercy of our Father and His forgiveness. So in the hymn we plead:—

Look, Father, look on His anointed face,

And only look on us as found in Him.

(b) Then His intercession takes up into itself the imperfection of our own prayers and of our own works. The best that we can do is poor and worthless; but, caught up in the intercession of our great High Priest, the feeblest prayers have their value, and they prevail with our Father.

(c) Yet again, His intercession upon the throne of heaven pleads endlessly for us just the graces that we need for our daily life—grace which will help us to outgrow our weakness and our faults, and grow in likeness to the perfect life of Jesus. Then there descends upon that intercession the rain of His grace, which shall help us to escape above ourselves, and to come nearer Jesus.

III. What is the consequence and fruit of all this?—We have in the text, ‘Let us therefore come boldly unto the throne of grace.’ If the intercession of our Lord is to avail for us, if its fruit is to abound in us, then we must come to Him. There it all is—the immeasurable good of what Jesus has done and is doing on our behalf; but it awaits our claiming. ‘Come,’ the Apostle says, ‘and claim your share in the intercession of Jesus, in the merit of His life and His death. Come boldly to the throne of grace.’

—Rev. E. F. Russell.

Illustration
‘Some time ago a famous modern Jewish preacher, standing up in his pulpit and addressing a large crowd of his co-religionists, began his sermon in such words as these: “I am the child of sorrow. We Israelites are all of us the children of sorrow. For we have no one to represent us now before the throne of God.” The language is indescribably mournful; not less true than mournful. But we who believe in the Lord Jesus are not so unhappily situated. We have a great High Priest Who bears our names on His heart in the presence of God; Who carries on His shoulders the weight of our temporal and eternal interests. He is one Who has passed through the whole range of human experiences, and cannot but be touched with the feeling of our infirmities. And therefore we may approach Him boldly: the poor in their bitter poverty, the suffering in their agony, the bereaved in their loneliness, the young man in his temptations (for was not Jesus Himself a young man?), the business man in his sometimes terrible struggle to keep his footing and to preserve his honour intact; and the spiritual worker in his sad hour of failure—all the sorrowful, and disappointed, and neglected, and despised, and anxious, and weary, and heavy-laden—and God knows how many such there are in the world—all, all may come and find room for themselves in that gentle and loving human heart of Jesus, ay, and find more than room—find an unfailing supply of consolation and strength.’

Verse 15
CHRISTIANITY BETTER THAN JUDAISM
‘For we have not an high priest which cannot be touched with the feeling of our infirmities.’

Hebrews 4:15
From the first chapter to the last of this Epistle the author discourses on the glory of Christ. To set forth Christ’s glory he contrasts Him with prophets—angels—Moses—Aaron—and shows how in all things Christ has the pre-eminence. His great point is to show how the religion of Christ is better than the Jewish religion. Christ’s religion has a better hope (Hebrews 7:19), a better covenant (Hebrews 8:6), better promises (Hebrews 8:6), a better Sacrifice (Hebrews 9:23). In fact the writer uses the word better no less than thirteen times. You can hardly conceive what a wrench it was for a Jew to give up the God-given, time-honoured religion of his fathers and of his childhood. That was why the author laboured chapter after chapter to prove that the Gospel of Christ is infinitely and eternally better than the Law of Moses.

I. A life of perfect sympathy.—Ah! then, He is so great He cannot feel for us! Yes, ten thousand times yes. He is a High Priest Who can be touched with the feeling of our infirmities. His life on earth was a life of perfect sympathy. Every sermon, every miracle, every parable proclaimed it.

II. Wondrous is the power of sympathy.—If you would realise its power, imagine its absence. ‘I will buy with you,’ says Shylock, ‘sell with you, talk with you, walk with you, and so following; but I will not eat with you, drink with you, nor pray with you.’ Man needs it. Even a child quickly feels its warmth.

III. Purity and sympathy.—Human sympathy is a poor picture of the Divine. But if human sympathy is so sweet, what must the Divine be? Then the question comes: How can the sinless sympathise with the sinful? When any one has fallen into sin, who are the men who most sympathise with him? Are they his old companions?—those worse than himself? Not so. If he wants sympathy when he has fallen into sin, he must go to the most Christ-like. The more holy the saint, the truer his sympathy. The nearer to Christ the greater the sympathy. Perfect purity is essential to perfect sympathy. Christ was perfectly pure, so His sympathy with sinners was perfect too. Let us entreat Christ to give us in our measure this sweet gift of sympathy.

Rev. F. Harper.

Illustration
‘Henry Ward Beecher was one cold wintry night buying a newspaper of a ragged, shivering Irish newsboy. His very teeth were chattering, so that he could hardly call out the names of the newspapers. Beecher, for pity, bought the whole sheaf of papers under the boy’s arm. “Poor little fellow!” sighed Beecher, whilst his eye moistened, “ain’t you very cold?” And the boy said, with a gulp, “I was, sir, before you passed by.”’

Verse 16
THE THRONE OF GRACE
‘Let us therefore come boldly unto the throne of grace, that we may obtain mercy, and find grace to help in time of need.’

Hebrews 4:16
Mercy is man’s great need. If he looks back he needs mercy for the past, every day he needs mercy; and when he looks forward to eternity he needs mercy still.

I. God’s mercy is free—‘Every one that asketh receiveth’ (St. Luke 11:10). His mercy is free as the air or the sunshine, given without money and without price to those who feel they have no merit to bring.

II. God’s mercy is tender.—We read of this ‘tender mercy’ in St. Luke 1:78. Never think of the majesty of God without His tenderness. The heart of the great Father melts with pity and love.

III. God’s mercy is exhaustless.—The streams of His mercy never run dry. In every age men drink of these rivers of mercy, and go on their way rejoicing. Yet God’s mercy is ‘plenteous’ still—enough for thee and for me, and for all who will seek it.

IV. ‘And find grace to help in time of need.’—This teaches us one use of prayer. It is a preparation for trial. The sorrows of life too often take us by surprise. Men of the world are crushed by unexpected troubles, and led thereby to despair and even suicide. They are utterly bewildered, and cry, ‘O God, who could have expected such a blow as this?’

—Rev. F. Harper.

Illustration
‘How touching was the end of the great missionary-explorer, David Livingstone! His servants found him lying dead in the hut that had been built for him. Alone, and on his knees, he had breathed out his soul to God while the shadows of the African night were still around him. This was early on the 1st of May, 1873. The traveller’s rest had come. “He entered heaven with prayer.”’
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Verses 7-9
‘IN THE DAYS OF HIS FLESH’
‘Who in the days of his flesh … and being made perfect, He became the Author of eternal salvation unto all them that obey Him.’

Hebrews 5:7-9
The first Adam and the second Adam alike went through their great deciding conflict in a garden. The threefold temptation which Adam—the first Adam—endured was sufficient to shake his faith and to divert his will and make him disobedient to his Creator. Thrice over in the garden of Gethsemane the Blessed Lord Jesus Christ fought the same adversary and overcame, and His faith in the Father was firm, and His will was steadfast in its resolution to bear and to do whatever the Father willed.

I. The Humanity of Jesus.—There are times when nothing helps us so much as to see how truly and entirely our Blessed Lord Jesus Christ was human with our own humanity. Where can we see it to better advantage than in the garden? How human, how wholly and truly human, was that shrinking from death which the Blessed Saviour vouchsafed to show! We can see how human He was by contrasting the behaviour of the Lord Jesus Christ with that of some of the noblest of His disciples and martyrs in aftertimes. It was by the power of the Lord Jesus Christ’s conflict in Gethsemane and on Calvary that they were able to show to the world that death and its power were conquered, that death to them was not a thing to be feared but to be glad of; to be met with joy. But when the Lord Jesus Christ went through his conflict in the garden the sting of death had still to be taken away, and it was his duty to take it away, and it was impossible for Him to go to His death with the joy of a martyr of later times. He is indeed truly human. We can see it in the very prayer He utters. He prays again and again, entreating God by everything that He can think of, entreating His Father by the special tie that binds the Son to Him, ‘Abba, Father!’ imploring Him by the almighty power of God, ‘All things are possible unto Thee,’ and finding no words in which to go further, the evangelists tell us how He went again and again, repeating the old words. Finding, with all His wonderful powers of eloquence, no words in which to express His thought but those which He had used before, He went and prayed again, using the same words!

II. Submission to the Divine Will.—Then in the conflict between the higher and the lower will we see how truly human the Lord Jesus Christ was. In the garden of Gethsemane the thing that comes to our minds is the conflict between two human wills, the higher and the lower will, the will of inclination and the will of resolution. To the Lord Jesus Christ, as to us, the easier course was the pleasanter, the more natural to take. To the Lord Jesus Christ, as to us, it was pleasant to taste the sweet and to do that which presented no difficulty, and to leave the hard task untried. But He like us, and we like Him, have the power to overrule the will of inclination by the will of determination, and the Lord Jesus Christ did it in the garden. ‘Not My will, but Thine, be done.’ The higher will in the humanity of the Lord Jesus attached itself firmly to the will of the eternal Father, and chose that that will should be done rather than that which He called His own.

III. And that prayer in Gethsemane is not the type of a prayer which is unheeded by Him to Whom it is addressed. It is not the type of prayer which is unanswered. ‘It was heard,’ says the Apostle to the Hebrews; ‘it was heard in that He feared’; because of His reverence He was heard. The Lord’s prayer was heard. Not, ‘Let this cup pass from Me,’ but that which was the hinge of His prayer, upon which it turned, ‘Not My will, but Thine, be done.’ There is the strength for humanity; there is the hope for us in struggles and difficulties. There is the hope for us when the way of right is hard and the way of wrong is easy, to cast ourself, as the Lord did, upon the heart which is the heart of a Father, and of a Father to Whom all things are possible, leaving to Him the decision how that prayer shall be fulfilled.

Illustration
‘This is not the moment, Gethsemane is not the place, for us to study with a critical eye, and to dissect and analyse. We know the words in which a great poet has spoken scornfully of the man who can peep and botanise upon his mother’s grave; much less should we desire to peep and to analyse in Gethsemane and on Calvary. But men have done it and they have seen the proof of our Lord’s twofold will—the Divine will and the human—in the garden of Gethsemane. For my part I know not whether I could discern what they would have us to discern. That the Lord Jesus Christ had the power and will as God, and that He had also the power and will as man, is a thing as certain as any fact that we know.’

Verse 8
LEARNING OBEDIENCE
‘Though He were a Son, yet learned He obedience by the things which He suffered.’

Hebrews 5:8
He learnt obedience; it is not said that He learnt to obey, but that he learnt obedience, not as you or I, who are rude and ignorant in the things of God, and need daily or hourly direction, guidance, help, and gradual supplies of grace to lead us towards the true knowledge. But Jesus had the fulness of grace always with Him, always in Him: and could never be at a loss for what He was to do, nor how to do it.

I. How then did lie learn obedience?—Only as the Word hath it—by the things which He suffered—by the experience of it in the exercise of it.

II. But why should He have suffered at all?—Why have learnt obedience in so sharp a conflict? Because man had unlearnt obedience through pleasure—unlawful pleasure. Eden became a place of war when sin came in through pleasure, and the earth must become a paradise through pain—the pain of the perfect man—the sorrow, the suffering, the heart-anguish, the soul-agony of the Christ of God.

III. Will the love of Christ constrain us?—Shall we use the Saviour as He would wish us? Remember, every sinner saved is another jewel in His Crown of Glory. Remember that every sinner saved is a sinner penitent, and every sinner penitent is a sinner reformed, changed in heart, turned from evil towards good, moved by a mighty love. The heart—the heart of a true penitent—is athirst for God; it hath a Godly sorrow; it mourns at the foot of the Cross; from the foot of the Cross it looks upward; it sees the Christ in suffering; it looks onward and sees the Christ in glory; it looks onward yet and sees the Christ in judgment, the Saviour, the Intercessor, the Judge. Then it saith within itself, what shall I do?—and from the Cross there comes the voice of the suffering Christ—‘Behold My hands and My feet pierced for thee. See here My side rent for thee: look to the brow, thorn-crowned and bleeding for thee. Let it not be in vain! Give Me thine heart, and I will keep it for thee: Give Me thyself, and I will save thee. Thou must have tribulation in the world—only for a little while—but be of good cheer, I have overcome the world, and through suffering I have entered into My glory. Follow Me, and bear thou the Cross, that thou too mayest receive the Crown!’

Rev. G. F. de Teissier.

Illustration
‘You know men may have learnt thoroughly the principles of any art or science, but, without experiments, they do not know the practical working of them. The teacher may explain how a sum is to be worked out, but, unless he works it out himself, he has not the practical knowledge thereof. You may know what meat or fruit is—but not the savour of them unless you taste. You can describe from maps or books of geography the distant lands you have never seen, but you cannot know them as those who have travelled or dwelt in them. Even so the Lord Jesus learnt His obedience by experience—by undergoing great and terrible things for your sake and mine, which, as God, He could not suffer, and as perfect man he need not have suffered.’

(SECOND OUTLINE)

THE WAY TO GLORY
I. Obedience the way to glory.—Observe that all our Lord’s life on earth was emphatically a life of obedience. It ended, no doubt, in the triumph of the Resurrection, in the wonders of the Ascension, in the exaltation of His glorified humanity at the right hand of God. But the whole life, all through, was one of obedience.

II. Suffering is the path of obedience.—Why? We cannot see all the reasons why, but we can see some. At all events, we can see this, that in our case, where our own inclinations do certainly lead us wrong, anything like goodness does most certainly require discipline and training and self-denial. Anything like obedience to what is good does most certainly involve denying ourselves much that we naturally long for. And self-denial is suffering. No self-denial can be pleasant. No crossing of our own wills can be agreeable.

III. The sufferings of Christ came to Him.—He did not seek them. They came to Him in the way of God’s regular providence. Suffering came to Him in His earliest infancy, when His human nature was still incapable of choosing. And what does this do but teach us—first, that it can never be too soon to begin the life of obedience, and then, secondly, that the obediences and the sufferings which train us in the Christian life are, as a rule, provided for us by our heavenly Father. The Cross is not for us to invent, it is fashioned for us, it is laid before us by our heavenly Father. Our business is to accept it, to take it up, to bear it with patience and obedience. The question is, Will we submit? not whether we, of our own wills, find out modes of giving up our own will in our own way.

IV. The sufferings of Christ shed a Divine brightness over all involuntary pain.—We often wonder at the amount of suffering there is in the world, the unavoidable suffering, the—as we say—objectless, causeless, purposeless suffering. Let us learn a more Christian way of thinking on this subject. There can be no such thing. Since Christ has come, no man ought to speak as if there could be such a thing. ‘All things are yours,’ said St. Paul, and pain and suffering among them. There is not a pain of body or mind which may not be to you a discipline of obedience, a circumcision of the flesh and spirit teaching you obedience; and the more it seems to come upon you causelessly, and without any seeking of yours, the more, be sure, it is God Who leads you to it and it to you.

Illustration
‘Every stage in life grows out of every other stage in life. You do not know how it is, but you know it is so. What you do one day comes easier to you the next day, even though you did not know that you were doing it when you did it first. What we are to-day has grown out of what we have been each day and every day that we have ever lived; yes, out of what we were and what we did years before we can remember; and out of what we were and what we were made to do almost before we had any will of our own. We know that it is so. A child grows up easier to manage, more good-tempered, and more obedient if it has been caused to obey even before it knew what obedience meant, even before it could speak. You cannot tell when the beginning is. For the child is a human being from the very first, and if it live to be a hundred years old it is still the same all through the years, even as it will be the same person onward and onward through the never-ending eternity. It is a strange solemn thought that millions of years hence you and I will still be bearing the marks of what we were and how our characters were shaping in the dim forgotten days of infancy—days which we have forgotten now but which before our cleared vision in the world to come will stand out plain to view as when from a mountain-top a man looks back upon the lowland road he travelled by, but could not see until he reached the crest.’
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Verse 1
CHARACTER BUILDING
‘The principles of the doctrine of Christ.’

Hebrews 6:1
In building any great structure, the first thing which the builder sees to is to lay, firm and strong, his foundation, and then when he has done that he is limited in two ways: he must not build where there are no foundations, and he must cover the foundations which he has laid. Everything which follows is ruled by the foundation. Even the ornament will be governed by the foundation.

I. The building.—Now the greatest building, the most worthy, is one not being made with hands: it is character. Any worthy character has all the great properties of a great structure, and more. Long after the greatest building in the world has fallen back into its original clay, a well-built character will be adorning the paths of heaven. There is no building which is so distinctly, so spiritually, and so constantly dwelt in by God, consecrated by the Divine presence, than a really properly built character.

II. God’s foundations adopted.—Because character is all these things, God Himself has given the foundations on which the building is laid. We are building with our finite mind, our finite wisdom, our finite power, something which is not to be finite but infinite in its power, its beauty, its glory, its holiness. And just as we need foundations in a great building in order to make it a wonderful structure, so we need foundations for character which are given us by God. And if we want that character to be worthy, if we want it to be lasting, if we want it to be great, we must build on the foundations God has laid: ‘The principles of Christ,’ or, if you like to take the old version: ‘The principles of the doctrine of Christ,’ that great teaching which comes not only from His lips, but from what He was and what he is. On that and by that we must stand.

III. God’s foundations ignored.—And yet how very few people rule their life according to any principle, even in regard to those matters to which we should imagine principle would most apply.

(a) Almsgiving. There should be some principle, some following of rule, some building on a foundation; yet it is one of the rarest things to find it.

(b) Church work. How often it happens that you find a person very busy, very eager, and interested in Church work, with a club, or a class, or something else, and then a year or two later, without any change in his life, with no other duties which make it right or proper to abandon these things, he gives it all up. He was not building on a foundation; there never was any principle at the bottom of it.

(c) Use of intellect. If that be true of religious things, how much more true it is of things we withdraw from the religious sphere. Take our intellect: Why did God give you your mind? Was it only that you might be able to make exact calculations in regard to business matters? Was it not meant that first of all, and before all else, there should be that in you which could lay hold of Him, which could walk with Him, which could be enlightened by Him?

(d) Matters of opinion. Take the average opinion of-the ordinary Christian man or woman as exemplified, for example, in the correspondence of a newspaper, or the statements that you hear in a train or on the top of an omnibus, and it is clear that they have no idea of the principles of the doctrine of Christ.

(e) Training of children. One would have thought, seeing the beauty, the mystery, the holiness which surround a child, that there would have been something which would have been most carefully built upon the foundation principle. But it is not so. In house after house religion is repudiated. Every and any aspect of the child’s future is considered except that which ‘the principles of the doctrine of Christ’ say should come first. Do look and see about this character of yours which you are building, whether it is being built on the foundation.

Rev. Canon J. H. Greig.

Illustration
‘A gentleman said to a friend who asked him where he was going, “To such and such a church, and afterwards I am going to have tea with the parson and hear some music.” Very little principle about a good deal of church-going, if that is a specimen of it. There was no effort to build on the foundation of the “principles of the doctrine of Christ.” With regard to worship, or the observance of Sunday, or our assembling together, witnessing before men of our belief in God—tea with some one, and good music! What a poor building, what a miserable little unfounded shanty it is!’

Verse 1-2
FUNDAMENTAL CHRISTIANITY
‘Therefore leaving the principles of the doctrine of Christ, let us go on unto perfection; not laying again the foundation of repentance from dead works, and of faith toward God, of the doctrine of baptisms, and of laying on of hands, and of resurrection of the dead, and of eternal judgment.’

Hebrews 6:1-2
Christianity has its fundamental doctrines, the fundamental doctrines on which a great system is based. Not the mere precepts which, from their beauty and simplicity, captivate the imagination. For it must be sorrowfully admitted that if these represent fundamental Christianity, then Christianity has been a lamentable failure, and is barely in evidence. The writer of the Epistle to the Hebrews tells us that fundamental Christianity has this as its permanent characteristic—the doctrine of repentance from dead works, and of faith towards God: the need of Christ’s blood, that is, to cleanse even those works which we think to be good; how much more those which are palpably evil.

I. Here is a foundation of Christianity.—Here is something which we must ever keep before us if we would go on unto perfection, and that is the necessity of dealing with sin. Repentance has to be taught in preference to human excellence. Repentance from sin, and from the pride of life, which thinks it can do without Christ, and perfect itself without reference to Him.

II. It is a fundamental doctrine of Christianity that every Christian should know what sin is, and that he must flee from selfishness and repent of sin. To teach children the doctrine of self-sufficiency, respectable pride, laudable ambition, self-interest, and self-respectability, is to preach an inadequate and deceptive Gospel. No account has been taken of sin, what it means, its power, its malignity, and what has been done to meet it, and how it may be resisted and overcome. The Christ of Christianity is not first of all a Teacher; He is a Saviour, the Saviour of mankind. It is degrading to Christian intelligence, and futile in view of the extreme power and malignity of evil, to put Christ before the people as an amiable philanthropist, and to be silent about Him as the Saviour of mankind.

III. Whatever we may think of the Atonement in its strange mystery, at least we learn this from the contemplation of the Crucified—that it never has been and never will be an easy thing to be good. Aristotle discovered this, as he told us: ‘It is a work to be good.’ The Bible, used as a poetry book, or as a study in comparative religions, or as a stimulus to the imagination, may add to the frivolous self-sufficiency of the human prig, but it will never give that foundation of repentance on which the perfect life is reared. It will never enable the child to answer that longing cry, ‘How can a man be just with God?’ or enable him to stand firm when the powers of evil deliver their deadly assault.

Rev. Canon Newbolt.

Illustration
‘The very walls of a modern school are eloquent of a change which is passing over us, and which it is now sought to intensify and deepen. There we see maps, pictures of industry, things to brighten, cheer, and ornament; we look in vain for that which the great Dean Colet ordered for his scholars: a picture of the Child Jesus, which might serve as an example and a help to his scholars in the school; from which he looked, as he tells us, for the intercession of children, who should put up their white hands in supplication to Almighty God for him a sinner.’

Verse 2
ETERNAL JUDGMENT
‘Of eternal judgment.’

Hebrews 6:2
In the incarnate life of the Son of God we have been allowed to see once for all what a perfect life might be, lived under the conditions of a world like this, such as we know it.

I. Who, then, is so capable of judging as He Who knows what man is, and what he can attain unto, how a man is tempted, and how a man is helped? If He Who knew what was in man, because He was Man, left us the Catholic Church, it surely is only fitting that with this knowledge He should ascend the Judgment Seat and pass the final judgment, not only on what we are, but on what we might have been. God be thanked, we may count on His sympathy. We do not need to erect a throne of compassion over against the throne of justice. For who so compassionate as He Who in all points has been tempted like as we are, yet without sin? But, if we may count on His sympathy, we feel, too, that we must reckon with His justice. We must not be for ever calling out, ‘poor human nature!’ We must not be for ever saying, ‘Man is frail and God is merciful.’

II. It cannot be a matter of indifference whether we accept or reject the estimate which God has made of our nature, the revelation which He has vouchsafed of our destiny, and the provision which He has made for our salvation. There are certain conditions in which neglect is the most serious fault which can be committed.

III. The sense of a judgment to come is a doctrine of present importance to all of us. So important is it that God seems to have provided within each of us that organ of self-consciousness which we call conscience, whereby we can look at God’s law, and look at our actions, and say of each of them whether they are good or bad.

Fundamental Christianity is Christianity as Christ taught it, where there is nothing superfluous, nothing which we can regard as negligible. And among the doctrines which take their place as absolutely essential to a right view of Christian life and character, is that highest sanction for human responsibility, which invests our simplest thoughts and actions with the importance which is enshrined in the certainty of eternal judgment, which every child is taught to anticipate, as he says in the simple word of the Apostles’ Creed: ‘From thence He shall come to judge the quick and the dead.’

—Rev. Canon Newbolt.

Verse 9
THINGS THAT ACCOMPANY SALVATION
‘Things that accompany salvation.’

Hebrews 6:9
It would seem that the things mentioned before were not necessarily marks of salvation. There was no love or faith. Out of the many biographies in the Bible, there is not one of an individual who was certainly once a child of God, and who afterwards fell away, and was as certainly lost. Sometimes a shoal or sandbank lies near the entrance to a port. So a lighthouse is created on or near the spot to warn the mariner of his danger. Hebrews 6, 10 are like two lighthouses near the entrance of the harbour of eternal safety. Their language is ‘Beware: there are gifts without grace; there is a form without the power: it is possible to have a name to live and yet to be dead.

I will mention three ‘things which accompany salvation.’

I. A sense of need.—Esau was a man of the world (Hebrews 12:16): his character was essentially worldly. He had no sense of any need of spiritual things. Though Jacob liked the good things of this world, like the rest of us, he knew there were better things still, and he set his heart on them, and even dreamed of them. Jacob knew his need of spiritual blessings, and that is always a thing which accompanies salvation.

II. A simple trust in Christ.—Faith invariably accompanies salvation.

III. A Christ-like life.—‘Let your light so shine.’ To ‘repent and turn to God’ is right, but there are also ‘works meet for repentance’ (Acts 26:20). The imitation of Christ is sure to be poor and feeble and imperfect, marred and stained with sin, yet the great point is that it should be sincere.

—Rev. F. Harper.

Illustration
‘Remember the story of the drummer-boy in one of the English regiments, who was captured by the French in one of the Napoleonic wars. They brought him before the general, and the general made him go through his various drum exercises. “Beat the charge,” said the general, and the boy banged his drum with great enthusiasm. “Call a halt,” said the general, and again the drummer-boy obeyed. “Sound a retreat,” said the general, but the boy laid his sticks across his drum and said, “In the British army we never learn to beat a retreat.”’

(SECOND OUTLINE)

SALVATION AND FELLOWSHIP
It is quite right to be interested in a salvation that is central; that is essential, but salvation is not solitude. Salvation represents a great sociality. Salvation is the heart of a noble fellowship.

Amongst the ‘things that accompany salvation,’ we find:—

I. Purity of character.—But does purity of character mean perfection? It does not. There is no perfect man. This cold space, this cage of time, could not hold him. Perfect man can only bloom in heaven, where the climate is pure and where the day has no night. By purity of character let us mean a real, honest motive, a just and noble desire, a wish to be, not in heaven, but heavenly in mind, thought, life, speech.

II. Unselfishness of service.—The service that does never look at itself in the Church mirror; the service that never dresses itself to go out into public service; the service that is crowned with self-unconsciousness; the service that does good things by stealth and blushes to find them fame; the service that does things as a monarch does them, not knowing that they are being done without any sense of taxation, and sacrifice, and painfulness. There is a doing that would rather do than not do. There is an action that must take place because the not doing it would be not only unreasonable but intolerable. Love must serve.

III. Evangelistic zeal.—What is the meaning of evangelistic? It means that some soul has a truth, a gospel, which he says he must go and tell everybody all over the world. That is the meaning of evangelistic. The truth burns him until he tells it. The gospel that fills his soul is the gospel for every creature.

Illustration
‘Many men are saved who do not know it. I have known so-called bad men whose disposition I have coveted. I have known them more largely than they have known themselves, though their breath is burned with unholy suggestion. I have known that their souls have been fruitful in noble and kindly thoughts. Let God say who is saved. “Lord, are there few that be saved?” No answer. Christ takes the statistics, but He does not publish them. He says in reply rather than in answer, “Strive to enter in at the strait gate.”’

Verse 19
ANCHORED
‘An anchor of the soul.’

Hebrews 6:19
It is a strange and bold metaphor which connects what is so spiritual with what is so material and so substantial—‘An anchor of the soul.’ It would be difficult to conceive that any image could be so appropriate and so comforting.

Look at some of the consequences of this wonderful connection of the ‘soul’ with that ‘anchor within the veil.’

I. How perfectly safe that soul must be.—God’s eternal counsel, God’s very being, and God’s oath passing into Christ. A Christ unseen; wearing a body Himself, in heaven; Who secures and seals your pardon. Your strength, your peace, your life, your glory. He has said, ‘Where I am, there shall My servant be.’ Your Substitute in punishment, your Representative in love and happiness, your ‘hope’; all that is beautiful, joyous, holy, and happy in the future concentrated in Him for you. Your hope ‘within the veil.’

II. How restful should your soul so ‘anchored’ be!—What mean all these doubts and fears? What though you be tossed about, you are held as by chains of adamant, and your soul shall never perish. You cannot be lost! There cannot be any shipwreck to a soul that is ‘anchored’ within the veil.

III. And by that token that you are ‘anchored,’ you cannot be very far from shore.—You may not see the land of promise; you may not yet hear the songs of its inhabitants; but there is no anchorage out in the mid-sea, you must be near the coast, nearer perhaps than you guess now, in this dark night; but you will be surprised to find how close you are all the while when the morning breaks. Therefore you must make haste to be ready to go ashore, for the voyage may be nearly done, and you only wait the order to step out, and be at home.

IV. Meanwhile, remember this, a ship always drops towards her anchor.—And, before you land, you must be nearing and nearing Christ and heaven: your thoughts there, your focus there, your tastes and your desires there; and your ‘hope’ must become more real and more perfect every day. There must be more realisation of the land you are about to touch; more affections there; more appreciation of its loveliness; more familiarity with its language and love and praise. You must be practising what you will have to do when you arrive.

—Rev. James Vaughan.

Illustration
‘“I have no hope in what I have been or done,” said Dr. Doddridge, on his dying bed, “yet I am full of confidence; and this is my confidence: There is a hope set before me. I have fled, I still fly, for refuge to that hope. In Him I trust, in Him I have strong consolation, and shall assuredly be accepted in this beloved of my soul.”’
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Verse 2
KING OF PEACE
‘Being, by interpretation … also King of Salem, which is, King of Peace.’

Hebrews 7:2
We go on by an easy step from righteousness to peace; and indeed we must be always jealous that we travel in this order—taking righteousness on the way to peace. For if God had not first been true to Himself, and made it a righteous thing with Him to forgive a sinner, what an idle vanity would our peace have been!

I. The name of peace presupposes that there has been war—and what a tremendous fact lies in that simple inference, man is at war with his Creator.

II. It is over all the widespread field of war that the King of Salem has in His infinite grace stretched His sceptre, making the very ground of the battle the base of the throne of the empire of His peace.

III. When the last mortal combat which a man can fight comes on, how will it be with the believer then? Brighter visions of coming glory will shine on his path—sweeter whispers will sound in his ear—the arm will be more sufficient beneath him, and the staff stronger at his side—death, stingless because it is sinless, and stingless and sinless because it left both sting and sin in Christ, will meet him harmlessly—its fiercest power can only knock off the chains which bind him—it is the death that dies—the dying Christian lives indeed—and the grave itself is another province in the empire of peace, through which he travels to a higher Salem.

Illustration
‘Go down into the secrets of the hidden life even of a converted man; and what is there? A warfare still, even to the death. That has come to pass—the curse to Satan, the promise to Adam—the presence of a second principle awakening conflict where all before was in too fatal union and peace—and between the two natures of the original child of Adam and the new man which is in process of construction within him there is set up a contest, severe, unsparing, constant, which will not cease till he lays down this mortal body.’

Verse 8
EVIDENTIAL VALUE OF THE EUCHARIST
‘It is witnessed that He liveth.’

Hebrews 7:8
Amidst the manifold, the inexhaustible significance of the Holy Communion, there is one side or element not very often dwelt upon, but which is fit to be of the utmost help in some states of the soul. I mean the evidential aspect of it.

I. It is the supreme thanksgiving of the Church; and this it has been, in all reasonable certainty, from the very first. And from the very first, from a time long before the writing of the First Epistle to the Corinthians, it has been the commemoration of precisely the Lord’s Death. To us, habituated to Christianity, the collocation of Eucharist and Crucifixion is hardly seen, without an effort, to be the immeasurable and eloquent paradox which it is.

II. But reflection as simple as possible carries us to the consideration, which then only gains in felt solidity and force as we test it from every side, that nothing could conceivably have put those two things together—could have called out the adoring Thanksgivings of the Church in immediate connection with the murderous execution of her Lord—but His victory, out and out, and from every point of view, over death; His resurrection from the dead, ‘in the power of an indissoluble life.’

III. Do we want to reassure ourselves that, in the faith by which we live, the holy love-power of the Unseen and an impregnable history fuse themselves into one unique truth of light and peace? Let us frequent the Holy Communion. There, made concrete to our very senses, is the whole Gospel of the grace of God. There, poured at the same moment into our reason and into our love, is the certainty, across all enigmas, that Jesus died and rose again.

—Bishop H. C. G. Moule.

Verse 16
THINGS WHICH NEVER DIE
‘The power of an endless life.’

Hebrews 7:16
We talk of ends; but where are ends? It may be an end in relation to the past; but is it not a beginning in relation to something which is to come? Ends are all means.

Many think of their souls as immortal, but of their bodies as belonging only to this present world, and perishable.

I. Your bodies are to live for ever.—This is the great resurrection-truth, which characterises the Christian religion. And is there not ‘power’ in that realisation of the body’s ‘endless life’? Will it not help you to treat that body respectfully, chastely, modestly—if, whenever you look at it, you realise that you are to carry that body into the courts of the Most High God, and to wear it for ever in God’s presence?

II. The friendships, the affections, the communions of this present world—if He is in them Who makes the eternity of everything—they are not made for time. The parent, the partner, the child, the brother, the sister, the friend who is gone, is not less parent, partner, child, brother, sister, friend, because the veil is drawn for a little while. They live. They are yours. It is only a parenthesis in the immortality of a true affection—made matter of faith for a little while—preparatory to a higher fruition.

III. Prayer is a thing which never dies.—It may occupy a moment. You say it, and you forget it. But it is gone up, and it is registered in heaven. God looks at it. It is still in His faithful keeping. And long after it has passed from all human memory, and after the very lips that uttered it are cold, that prayer lives on! And answers, years to come, down many generations, will prove ‘the power of its endless life.’

IV. What a fugitive thing is a thought!—It scarcely comes, when it is flown! For ever you may have it. You may arrest it; you may eternalise it. Ask God that that thought may not cease. It will come back, back! That thought that just glanced through the mind; that thought of a promise; some great truth. It will come back when least you look for it. Perhaps in some dark passage; perhaps on a sick-bed; perhaps in a dying hour. And the slightest association will awaken it—a flower, a scene, a breath of air! Have you never felt it? Have you never felt it with some thought, and found that in that thought there was ‘the power of an endless life’?

You are an ‘endless’ being; and dealing always with ‘endless’ realities. Men speak of the brevity of human life. It would be more true to say, its infinite duration!

Verse 17
A PRIEST FOR EVER
‘Thou art a Priest for ever.’

Hebrews 7:17
This verse refers to the Lord Jesus Christ. It is quoted from Psalms 110:4. Indeed, with two exceptions (2 Samuel 7:14; Isaiah 8:17), all the texts quoted in this Epistle to set forth the Person and work of the Saviour are taken from the Psalter.

I. Jesus is a great Priest (Hebrews 4:14).—All power is His in heaven and in earth. There is no priest like Christ.

II. Jesus is a sympathising Priest (Hebrews 4:15).—But Jesus pities the wants and woes of His people. There is no Priest like Christ.

III. Jesus is a merciful and faithful Priest (Hebrews 2:17).—‘Merciful,’ therefore full of tenderness and love; and ‘faithful’; that is, One Who can be trusted without fail. There is no priest like Christ.

IV. Jesus is an unchanging Priest (Hebrews 7:23-24).—He has an unchangeable priesthood; or, as the margin reads it, a priesthood ‘which passeth not from one to another.’

All this is very full of comfort to God’s children.

Rev. F. Harper.

Illustration
‘Mr. Justice Lush came into Westminster Hall one day, and seeing a brother serjeant, went to him and found him weeping. Judge Lush said, “I am afraid you have heard some bad news.” His friend answered, “I am thankful to see you; come and talk to me.” He went on, “I always thought I should have to turn to God; I always meant to beseech God to have mercy upon me; but, brother Lush, it has just come over me in court, and I never thought of it before, that instead of my having to beseech God, God has been for fifty-eight years beseeching me. Do you remember the words? They have broken me down: ‘As though God did beseech you by us, we pray you in Christ’s stead, be ye reconciled to God.”’

Verse 21-22
THE PRIESTHOOD AND THE OATH
‘For those priests were made without an oath; but this with an oath by Him that said unto Him, The Lord sware and will not repent, Thou art a priest for ever after the order of Melchisedec: By so much was Jesus made a surety of a better testament.’

Hebrews 7:21-22
It is remarkable language that the writer utters when he institutes this comparison between the Law and the Gospel.

Foremost, there is strong stress laid here on the solemn acts of affirmation of God, in his recognition of the office and work of the Redeemer. Let us endeavour to gather some reasonable idea of this great ‘oath’ of ‘the Most High God, the Possessor of heaven and earth.’

I. What is an ‘oath,’ as between man and man?—An oath is the most sacred action that mortal man can undertake to do. Well may God prohibit all false oaths. Well may He forbid to man all useless and profane, all rash and inconsiderate swearing. When necessity is urgent, when the gravest interests are involved, when the importance of a matter so requires, God allows us to swear by His name.

That a person swear lawfully, that a man’s oath be guiltless, there must be—

(a) A due regard to the object of the oath.

(b) A due regard to the morality of the oath.

(c) A due regard to the end and purpose and aim of the oath.

II. Such is the solemnity of God’s affirmation of the weighty counsels of His Word given us. ‘According to the Scriptures,’ God has ‘sworn’ to His Church and people upon earth to assure mankind of ‘the immutability’ of His purposes in Christ to us; ‘for those priests were made without an oath; but this with an oath by Him that said unto Him, The Lord sware and will not repent, Thou art a priest for ever after the order of Melchisedec: By so much was Jesus made a surety of a better testament.’ He has ‘sworn in His wrath’ to assure men that His threatened judgments shall be inflicted. He has ‘sworn’ in His love that blessings promised shall assuredly be bestowed. So He has ‘sworn,’ before all heaven itself, to His dear Son, the Lord Messiah, to ‘Jesus the Mediator of the New Covenant’ of Grace and Peace, that He shall be the Eternal Priest of Heaven, the One High Priest ‘for ever’ of His choice, and call, and consecration. Our Lord Jesus Christ is now ‘such an High Priest,’ the unchangeable channel of all heavenly blessing to us, for God’s honour and glory for ever, for His Church’s consolation and peace without end.

—Rev. M. B. Cowell.

Verse 25
SALVATION
‘Wherefore He is able also to save them to the uttermost that come unto God by Him, seeing He ever liveth to make intercession For them.’

Hebrews 7:25
Christ is the true High Priest, and salvation is His prerogative.

I. Its subjects.—Whom is Jesus Christ able to save? Probably we have all thought of this text as applying to the unconverted. That is true—it is most true; but it is not the primary truth of the text. Mark the expression ‘them that come.’ In chapter Hebrews 10:1 we find that ‘comers’ are worshippers. The sacrifices of the law could never make ‘the comers’ thereunto perfect. Why? Because ‘the worshippers once purged [comers and worshippers are identified] would have had no more conscience of sins.’ Yes, worshippers are comers. The true believer is always coming. ‘To whom coming?’ Salvation is needed for saints as well as sinners.

II. Its extent.—To the uttermost.

(a) To the uttermost depth of human need.

(b) To the uttermost height of the Divine promises.

(c) To the latest hour of life.

III. Its author.—The main point in Christ’s priesthood, the great reason for his ability to save, lies in—

(a) The place in which He ministers.

(b) The perpetuity of His office.

(c) The preciousness of His Blood.

—Rev. E. W. Moore.

Illustration
‘There is a story told of Alexander the Great that, when the fancy took him, he would order a burning lamp to be set down without the walls of the city he was besieging. Then he would offer mercy to the besieged if they surrendered before the lamp went out. Was this the origin of the familiar lines—

While the lamp holds out to burn

The vilest sinner may return?

I know not, but I know that a greater King than Alexander pledges His mercy to the last dying gleam of our life’s flickering flame.’
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Verse 1
CHRISTIAN PRIESTHOOD
‘The right hand of the throne of the Majesty in the heavens.’

Hebrews 8:1
The soul of man in its transactions with God has to look to heaven. Once it could take its place in the outer court and wait while the High Priest went into the Holy of Holies. Between the two places, between the High Priest and the people, there was the holy place; a place of sacrifice and service. Between the Holy of Holies to which Christ has gone and the Christian soul there is no building made with hands; no holy place where priests may but others may not enter.

I. We are right to set apart certain men who shall be employed in the ministry of our churches, who shall lead the prayers and praises of the people, shall give all their time to the study of the Scriptures, the spiritual care of the young, the sick, and the ignorant. But to think that this excuses ‘unordained’ Christian folk from taking any part other than a silent one in these things is wholly to mistake the meaning of the Christian priesthood, which is the calling of every Christian.

II. Two especial dangers may be pointed out.

(a) We are apt to assume that a lower standard of holy life is expected of the laity than of the clergy. A clergyman cannot engage in the ordinary business of life because he has a life-work marked out for him which demands all his time. If there be any other reason than this which would make you shrink from seeing him share your everyday life, see to it, lest you are making a distinction for which you have no warrant; lest you are trying to keep a strict line of demarcation between the times you give to the service of God and to the ‘business of life’ respectively.

(b) God forbid that we should be thought to encourage the interference of the minister of Christ with secular things. Quite the contrary. It is the layman’s life which we would see spiritualised, not the clergyman’s secularised. His life is a blessed one, indeed, if it bring time for much study of the Bible, for converse about heavenly things, for communion with God. It is a glorious ‘eldership.’ The privilege of preaching the Gospel of Christ is unspeakably great. But the ordinary man neither sells his own privilege of doing definite work for Christ nor rids himself of the responsibility of doing so by supporting the clergyman with his presence and his purse.

Let us, then, set up the very highest standard of Christian life and service for every member of Christ, since every one is an attendant priest waiting until the High Priest shall come out from His Father’s presence and examine His work.

III. ‘Waiting,’ do we say?—Who knows how eagerly the Lord Himself may be waiting until we will do His work and let Him come? No little band of priests does the Church need; but it asks every member of it to realise his ordination as a priest and king unto God. Clad in the righteousness of our Lord, we are to stand and wait and work, offering up our powers of body, mind, and soul, and doing this cheerfully and perfectly, in heathen lands or at home, reckoning that no earthly business can excuse us from the duties of our high office. We are to live, too, a life of serious, high-minded thought as well as effort, for it becomes us to think much and deeply of the great truths whose witnesses we are. Petty things must not vex the priests of God; idle words they must not utter. They have been baptized with a baptism; they have died and risen with Christ; they must seek those things that are above, where Christ sitteth at the right hand of God; at the right hand of the throne of the Majesty in the heavens.

Rev. Dr. Flecker.

Illustration
‘If the service of God cannot permeate the business of life you are in a wrong business and had better separate yourself from it. It is well to be perfectly outspoken on this matter. It is with recreations as with business. Theatre-going, card-playing, “gentle” gambling, are right or wrong quite irrespectively of the person who takes part in them. The “parson” and the working man have as much, or as little, right to bet as the wealthiest in the land; there lies a terrible danger in the notion that by approving of clergymen being punctilious and by “supporting” them on Sundays you have fulfilled all the law’s demands; that there is a little licence allowed you in the matter of eating and drinking, of reading, of amusing yourselves, of spending your money, which is not allowed to “the clergy.”’

Verse 5
THE PATTERN IN THE MOUNT
‘See … that thou make all things according to the pattern shewed to thee in the mount.’

Hebrews 8:5
The building of the tabernacle, which was to be the visible sign and symbol of God’s presence among His people, suggests also a method and a duty capable of the widest application.

I. Is there not for all history and for all life, even for the common tasks of our daily duty, a ‘pattern in the mount,’ a thought of God waiting for our study and reproduction, realised in everything rightly said and thought and done, and hidden, thwarted, disturbed by sin?

II. The development of character includes two main principles—the principle of purpose and the principle of progress.

(a) The principle of purpose. Everybody who looks at the world about him must be struck by the fact how much of life is without a purpose; and, indeed, such a fact calls for perpetual astonishment and ever-abiding regret. Even in London, where there is so much activity and devotion directed to some definite end, you will find in every class of society thousands of men and women who live practically without an aim. So often men drift, drift like the dead leaves upon the current of a swollen stream.

(b) The principle of progress. I do not hesitate to say that the world is indebted to Christianity as an historical phenomenon for the whole idea of progress; that very idea which modern society, and especially modern democracy, is so proud to claim for its own. It is a Christian idea in its true sense and meaning. Look at any one who tries to live, but who has no ‘pattern in the mount,’ whose days pass only as days of enjoyment or days of business, unenlightened by the splendour of the thought of God. Do we not think of such that he makes no progress, no development, from one year to another does just the same? The months come and go, and leave him morally unchanged, at any rate for the better. He seems to have lost something; he has lost something, the secret of development.

III. If we ask how we shall restore it, and escape the fatal influence, how we shall find and live by ‘the pattern in the mount,’ we know that our moral sense makes answer, the study of the life of Jesus Christ.

—Rev. Canon S. A. Alexander.
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Verse 4
THE SYMBOLISM OF AARON’S ROD
‘Aaron’s rod that budded.’

Hebrews 9:4
We can be at no loss to learn the lesson which the budding of Aaron’s rod is intended to convey to us as Christians. It is that of the supernatural fruitfulness of all God’s ordinances and means of grace. Viewed in themselves they seem mere dead wood, like the rod of Aaron, which was just like those of the rest of the people—mere dead wood without life or sap.

I. The Priesthood of the Church.—Viewed in themselves, Christ’s priests are merely men, as Aaron was. But by God’s appointment they are channels of grace from Christ the Head, and through them He produces fruit for His people which must clearly come from Him, so quickly is it produced. Not even a living tree could have produced blossoms and fruit in a single night, as Aaron’s rod did.

II. The Ministrations of God’s priests.—Received in faith, as God’s ordinances, these ministrations bear fruit with a speed which is clearly God’s doing and not man’s; and the type of Aaron’s rod is fulfilled every day in the history of our churches and our parishes.

III. Our Sacraments.—Viewed in themselves, what is less than the sacramental elements of bread and wine?

(a) What is less than the water of baptism? Yet God has chosen them to be His instruments of grace. Even as He chose Aaron to be His priest, and the Passover to be the seal and sign of His salvation from the Destroying Angel in Egypt.

(b) It is curious to notice, too, horn in the case of the Holy Communion God chose again to carry out the same rule we have observed above, and to take care that the first time it was treated as common bread and common wine the same visible punishment should follow as when His apostles were treated as if they bore no spiritual character. In 1 Corinthians 11:29-30, when St. Paul has to rebuke the Corinthians for profaning the Sacrament, as if it were a mere human institution, he tells them that ‘for this cause many are weak and sickly among you and many sleep’—clearly pointing to some judgment by which God was punishing those who were guilty of this sin, that they might see His displeasure and amend their ways, and having once shown His displeasure, if after that men will not amend He leaves them to bear the consequences. He does not interfere again.

Verse 13-14
THE ATONEMENT
‘For if the blood of bulls and of goats, and the ashes of an heifer sprinkling the unclean, sanctifieth to the purifying of the flesh: how much more shall the blood of Christ, Who through the Eternal Spirit offered Himself without spot to God, purge your conscience from dead works to serve the living God?’

Hebrews 9:13-14
These verses bring before us, with singular comprehensiveness and vividness, the parallel which is presented by the sacred writer between the Jewish sacrifices and the sacrifice offered by our Lord, alike in their nature and in their effect.

I. The author accordingly is concerned to enforce in the deepest and most touching manner the profound and perfect character of the sacrifice offered by our Lord. For this purpose he depicts in few, but intensely affecting, words the supreme holiness and graciousness, the Divine perfection of our Saviour’s nature.

II. But pass from the value of that which was offered to the spirit and the manner in which the offering was made. Christ, ‘through the Eternal Spirit, offered Himself without spot to God.’ That is to say, it was by the deliberate action of His eternal spiritual nature, by His Divine, as well as human, will that He made Himself that offering.

III. If we would fully apply the argument to ourselves, we must endeavour to realise the fact that the whole Jewish Ritual we have presented to us, though arbitrary and positive in its particular prescriptions, did but serve to bring into prominence what is the central and most terrible reality of life. The rule that without shedding of blood is no remission is not merely a Jewish ceremonial prescription, but may be regarded as a statement of the chief condition of human progress and life. It is more than strange, it seems like child’s play, that men should sometimes, and too often, be found seriously arguing whether human sin demands an expiation and involves such penalties as the Scriptures speak of. The Scriptures only interpret the penalties; the infliction of them is a mere matter of fact, of constant experience.

IV. But let us, in conclusion, take to heart the application to our own life of the Apostle’s appeal.—‘How much more,’ he says, ‘shall the blood of Christ purge your conscience from dead works to serve the living God?’ In other words, he seems to say, could we but ‘remember the exceeding great love of our Master and only Saviour, Jesus Christ, thus dying for us,’ could we bear always in mind the precious blood He shed, the fact that His very life blood is eternally sprinkled, as it were, upon all things that are true, just, and pure, then, but not till then, should we possess an adequate motive and an adequate power for resisting those evil desires, those corrupt affections, that lack of patience and humility which are our weakness and our shame, and then would our conscience be purged and stimulated to good works.

Dean Wace.

Illustration
‘According to the law, under which the Jews had lived, and which was to them the first principle of existence, they were dependent on the continual shedding of the blood of bulls and of goats to make atonement for their sins and to qualify them for the service of God. If they contracted any ceremonial defilement, especially by that contact with death which was unavoidable in the circumstances of daily life, they required to be sprinkled with water in which the ashes of a burnt heifer had been mixed before they could re-enter the congregation of God’s people. Artificial as, in some respects, these various ceremonial defilements seemed, they none the less corresponded with a deep natural sense of unworthiness in the presence of a God of perfect holiness; and they had succeeded in stamping upon the minds of the Jews, with extraordinary depth, the necessity for the most absolute and scrupulous purity and righteousness in approaching Him. It will be seen, in the light of these considerations, what an immense weight the sacred writer’s argument must needs attach to the sacrifice and bloodshedding of Christ.’

(SECOND OUTLINE)

THE OFFERING OF CHRIST
Such is the irrefragable conclusion of a sublime argument. Christ had come in the flesh and had offered Himself to God.

I. The sacrifice.—This is thus described—‘the blood of Christ.’ Blood is the life of man. This life man had forfeited by violating the Divine law. Christ offered His own life which had fulfilled and honoured the law in all its inexorable requirements. More than that: He possessed the Divine nature—He was personally and really God; and it is this great fact that gives to His death its immortal significance. No mere human blood could atone for human sin. His sacrifice was that of Incarnate God!

II. Its voluntary nature.—Christ offered Himself entirely through His own Divine personality, conjoined with His assumed humanity; and thus willingly submitted Himself to the full penalty of human sin in obedience to His Father’s will (Psalms 40:6-8; Philippians 2:6-11). His consent, therefore, as an eternal omniscient Being constituted His sacrifice a Divine oblation of ineffable worth.

III. Its all-powerful character.—It reconciles God to man and man to God (Ephesians 2:13-18; 2 Corinthians 5:18-19). But why is the conscience specially mentioned in this Scripture? Because it is the seat of guilt. How it condemns itself for ‘dead works’ when it is made conscious of them by the Divine Spirit! And how wonderfully it is relieved and cleansed by the blood of Christ! Nor this only: when the conscience is thus blessed the purified one readily engages in the service of his reconciled Father. He enters within the veil, and with the precious blood sprinkled on him approaches the Divine throne, and presents himself a ‘living sacrifice, holy, acceptable unto God.’

Illustration
‘It is the privilege of Christians—a privilege to be exercised in fear and trembling, but not to be foregone—to sanctify every duty, however humble, to intensify every dictate of the conscience, however slight, to strengthen every spiritual aspiration and resolve, by viewing it as united with the Passion and the Death of Christ. The Apostle’s appeal thus imparts into our moral and spiritual life, into every act and every thought of that life, the most intense and vivid of all natural influences, immeasurably heightened by the Divine character and nature of the person by whom it is exercised. There are, indeed, innumerable influences ever around us, thank God, to recall us from evil and to inspire us to good works. Let us cherish them and be thankful for them all. But if we would realise our highest motives and our fullest powers let us never forget the appeal of the Apostle: “How much more shall the blood of Christ, Who through the Eternal Spirit offered Himself without spot to God, purge your conscience from dead works to serve the living God?”’

Verse 14
CHRIST’S DEATH AS A SACRIFICE
‘How much more shall the blood of Christ, Who through the Eternal Spirit offered Himself without spot to God, purge your conscience from dead works to serve the living God?’

Hebrews 9:14
Christ was not dragged to the altar. It was a voluntary sacrifice, it was a spontaneous sacrifice, it was a moral sacrifice, offered by that in Him which was highest through the Eternal Spirit; He ‘offered Himself without spot to God.’

Let me dwell on two results of our Lord’s death.

I. ‘Made sin for us’ (2 Corinthians 5:21).—What a mysterious expression that seems to be, and no doubt it is. But surely it becomes to a certain extent intelligible to us from one phase of human experience. Is there not such a thing as intense sympathy, intense solidarity of man with man? How could Christ take our infirmities? how could He bear our sicknesses? The incarnate love and glory of God, the sinless son of God, could not be sick; He took death, which summed up all in itself, but sick with particular sickness He could not be; how then did He take our sickness? It was by the depth of His sympathy that He took it.

II. Christ died that He might emancipate ‘them’—as many as—‘who through fear of death were subject to bondage.’ There are those who through fear of death are so subject through all their life; or rather, through all their living—through every function and part of life. Are there any amongst us who as our lives go on are haunted by that bondage to the fear of death? As one aspect of Christ’s death purges man from sin, so another delivers him from the bondage to the fear of death.

III. Now, think of the effect upon human character.—‘How much more shall the blood of Christ, Who through the eternal Spirit offered Himself without spot to God, purge your conscience from dead works to serve the living God?’ Observe, the blood of Christ is said there to be the agent. The blood of Christ in the past has too often been looked at merely as a pathetic expression for the suffering and death of Christ. According to the whole symbolism of Scripture the blood is the life thereof. The blood of Christ speaks of His death, but does not rest there; it goes on to the life, the life that was riven from Him—yes, but the life given again; the life that was rendered, yes, but the life tendered to us.

—Archbishop Alexander.

Illustration
‘Dr. Johnson had a perfect horror of death for many years in his life; it was taken away before his time came. No doubt some who are present will remember the sweet and solemn history of the death-bed of Sir Walter Scott, how he died with his windows open to the light, and the soft ripple of the Tweed, as it broke over the pebbles, coming to his ears, and in the chamber itself the voice he loved reading words deeper, truer, grander, fuller than any that had ever dropped even from that magic pen: “In my Father’s house are many mansions.”’

Verses 15-22
MEDIATION AND ATONEMENT
‘He is the Mediator of the New Testament … and without shedding of blood is no remission.’

Hebrews 9:15-22
God has entered into covenant relationship with men. That has been proved in chapter viii., but it is implied here.

I. The covenant.

(a) Its history.

(b) Its substance. An eternal inheritance is given in this covenant. What is this? Romans 8. tells of redemption, adoption, sanctification, perseverance, glorification. (See also Ephesians 1.)

(c) Its fact. A covenant helps confidence. A verbal promise is something; so, too, a written promise; but how much more rest we find in a sealed and delivered bond! That is what the Bible is—God’s covenant.

II. God could make no covenant with man without the shedding of blood—that is the point here; only ‘by means of death could they who are called receive the promised eternal inheritance.’ Now, how is that point established to the satisfaction of the Hebrew? By the analogy of the Jewish covenant.

(a) The Jewish covenant was based on sacrifice (Hebrews 9:18-20).

(b) The Jewish covenant was declared to be typical.

(c) The Jewish type was only the expression of a necessary truth. In the nature of things, there can be no union between God and man without atonement.

III. Atonement is only perfectly met in the death of Christ.—Hebrews 9:14-15 teach that the virtue of His sacrifice enables Him to be the Mediator of the new covenant.

(a) The old sacrifices were unable to expiate moral offences.—The Hebrew found a stumbling-block in the Cross; but the writer shows that so far from Christ’s death being a mystery, it was a necessity.

(b) This incompleteness is met in Christ. More than death is essential; it must be the death of one able to satisfy the law on man’s behalf. ‘In this cause’ (that is, because of the infinite value of His sacrifice) ‘He is the Mediator of the new covenant.’

Verse 26
THE CROSS
‘Once in the end of the world hath He appeared to put away sin by the sacrifice of Himself.’

Hebrews 9:26
The greatest danger at the present day among Christians is their becoming so accustomed to the Gospel message that they cease to be keen or enthusiastic about it themselves, with the consequence that they totally fail to interest others in it. There was a good old phrase of another generation which exactly expresses their condition; they are Gospel-hardened.

I. The uniqueness of the Cross.—Notice the uniqueness of the lessons of the Cross, not merely the absolute uniqueness of the event, but its unique surprise. The glamour of the Cross—whether in our cathedrals or churches, or worn on our persons—makes us forget that it was a symbol of ignominy and shame. It was a unique surprise. People are apt to forget that, not merely the Jews practised sacrifice, but that no Roman general would think of going to battle without offering libations to the gods. A few years ago in Northumberland there was found a stone with an altar, an axe, a figure of an ox, and a bowl, and a date of some years before Christ. But within a hundred years Pliny complained to Trajan that no one bought anything for sacrifice. What was the reason? Calvary. The types of sacrifice had been put away by the offering of Christ once at the end of the old dispensation. That unique sacrifice once offered, never to be repeated, but still pleaded by the Church on earth, put an end to the looking forward to the future of which not only the Old Testament prophets but Plato had spoken—‘a good man sure to be killed’ were his words. And now we look backward to the Cross, the only looking forward being to the return of Him Who came to save. The Cross, too, was a unique opportunity for the salvation of the world. Our Lord came in the fulness of time when the world was prepared to receive Him, when the Greek language prepared the way for the missionary, and the Roman roads provided the means of transit. Is the Cross the most magnificent thing in the world to us, as it ought to be if we understand the right proportion of things? How does the death of Christ affect you? How does it touch your lives? Is it a reproach to you? It broke St. Paul’s heart. His self-sufficiency—shared, perhaps, by some in this congregation, who say that they are no worse than their neighbours, and that sin is only undeveloped good—gave way. ‘Thy rebuke hath broken my heart.’ Love is the only thing, not threats, which can secure obedience, as mothers know. Till we realise the meaning of the words, ‘He loved me and gave Himself for me,’ we have not learnt the lesson of the Cross. The easy-going optimism of to-day is refuted by the gaping wounds of the Cross.

II. The absolution of the Cross.—This has been the comfort of thousands in past generations. Lust, temper, and pride depart as on our knees we survey the Cross, but the absolution of the Cross must be preceded by confession, real and complete, before we can feel ourselves

Redeem’d, restored, forgiven,

Through Jesus’ precious blood.

III. The comfort of the Cross.—There are people in almost intolerable pain in sorrow-stricken cities who can only bear it in the power of the Cross. As God has waited and suffered, they feel that they can likewise. No rose-crowned Apollo can bring comfort to the sorrowing. That is only possible through the Cross.

—Bishop A. F. Winnington-Ingram.

Verse 27
THE UNIVERSAL SENTENCE
‘It is appointed unto men once to die.’

Hebrews 9:27
There are no diversities of opinion among men concerning death, for nothing is more obvious and certain. And yet they think very little comparatively about it.

But what is death? It is the cessation of material being. First, there is coldness, then stillness, then decay.

I. The changes wrought by death.

(a) It closes the probation of man.

(b) It sunders the union of body and soul.

(c) It imposes a change of residence.

II. The appointment of death.

(a) It is Divine. God Himself determined it at the first; and it is according to His original threatening (Genesis 2:16-17). Man partook of the forbidden fruit, and instantly began to die, and now man,

The very moment of his breath,

Receives the lurking principle of death;

The young disease, that must subdue at length,

Grows with his growth, and strengthens with his strength.

But God, notwithstanding, carries out His own appointment. He gives life, and he takes it away (Job 1:21).

(b) It is punitive. If man had not broken the primal mandate, God would have continued his life in Eden, or ultimately raised him to a higher and still more blissful Paradise.

Illustration
‘Whatever we can only do “once,” necessarily carries with it a greatness and an awe—if it be only for this, that if we do it badly, we can never do it again. This is one reason of the solemnity of death. If you fail in it, you will never have an opportunity of repeating it, that you may do it better. And we ought—if God permit us our senses—we ought to die well—peacefully, usefully—to the glory of God. “May I die the death of the righteous!” was a prayer true to every instinct of our minds.’
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Verse 7
THE ADVENT AND THE PRESENCE
‘Then said I, Lo, I come (in the volume of the book it is written of Me,) to do Thy will, O God.’

Hebrews 10:7
The Greek word which we have translated ‘I come,’ is more than that; it is more than that, it is stronger. It is—‘I am come. I am come.’ The expression denotes two things: that He came, and that where He comes He stays. ‘I am come,’ implies the two facts—the Advent and His presence. ‘I am come.’ He came! He came to take our sins from us. He came to die, to be our Substitute. And now, having done that, He stays. ‘I am come.’ He is with us still—our Companion, our Brother, our Guide, our Friend. And this is the Father’s will.

I. The Son of God has come.—He has been actually born, as we were born, that He has grown up, as we have grown up—an infant, a child, a boy, a youth, a man—that He loved as we love—for He did—that He has gone through all the experiences—that His body was like ours, that His body has hungered, and thirsted, and fainted, and wearied; that it was tortured and died; that it was bruised and buried and rose again; how real! how full of sympathy! how comforting! how strengthening! how ennobling! how encouraging! what a dignity! what a fellowship! what a sweetness is this in every passage of life. How it elevates and consecrates our humanity. ‘I am come.’

II. He is here still.—The expression ‘I am come’ implies I am here still. ‘I am, at this moment, at your side. I stay. I shall not go. I never go. I am come. Invisible, but quite as true, I am here now. I am here now. One day you will see Me visibly, but I am here now. Then I shall be visible. You will see Me again with your bodily eyes quite plainly, quite plainly.’ Oh! how much is wrapped up in that word—‘I am come!’ What a different world—how cold, how empty, how hard it would be to every one who believes the doctrine, if that word were taken away, ‘I am come.’

—Rev. James Vaughan.

Verse 10
ATONEMENT THROUGH THE CROSS
‘In which will we have been sanctified through the offering of the Body of Jesus Christ once for all.’

Hebrews 10:10 (R.V.m.)

There are three points in connection with the Scriptural representation of the doctrine of the Atonement which must be kept constantly in mind.

I. The Atonement is the work of the whole Trinity, and the sacrifice of the Cross is offered to the whole Trinity. ‘God,’ writes St. Paul to his Greek converts, ‘was in Christ reconciling the world unto Himself, not reckoning unto them their trespasses.’ There can surely be no place in Christian theology for what really postulates division of sentiment in the mind of the Divine Unity. We dare not think of the Son as more compassionate than the Father, or of the Father as more moved by indignation than the Son.

II. He Who is ‘perfect God’ was manifested as ‘perfect Man.’—In Him all humanity was gathered together—a consummation possible through His birth of the Virgin Mary. Accordingly it may be said that in a sense humanity suffered in His sufferings and was crucified upon His Cross. Though we cannot exclude the vicarious element, yet the view which gives exclusive force to that element falls short even of that measure of the truth to which our intellectual and spiritual faculties may attain. It fails to take into sufficient account the dominant significance of the Incarnation. ‘Without controversy great is the mystery of godliness; He Who was manifested in the flesh.’ The Divine Word took upon Himself our nature in its totality. His life was the summing up of all creation in one fitly prepared Body. He did not therefore merely occupy our position. The solidarity of life which had for a while been man’s curse was by the infinite love transfigured into an eternal blessing.

III. There is the power of Christ’s perfect obedience.—‘Lo! I am come to do Thy will.’ He offers a ministry of absolute righteousness. Throughout His life He was untainted with sin. Neither the ordinary temptations of weak and erring men, nor those special spiritual trials which His supreme calling brought with it—those trials which came to Him first of all during the forty days in the wilderness, but which we are told were suspended, not abandoned—were able to impair the infinite value of that oblation. ‘Which if you convicteth Me of sin?’ is His own challenge. ‘One that hath been in all points tempted like as we are, yet without sin,’ is the witness of this Epistle. There is no denial implied of growth and development; neither does reverence require that we should weaken the power and meaning of those experiences which He endured.

—Rev. the Hon. W. E. Bowen.

Illustration
‘Some may remember the splendid lines of John Newton, one of the religious poets of the eighteenth century, who after being employed in the African slave trade and given over to profligacy, was in time brought to a sense of the depth of his sinfulness. In them he describes—the simplicity and sincerity of the lines bear witness to their autobiographical character—how the conception of the self-sacrifice of Christ as offered for him personally had sobered and changed him.’

In evil long I took delight,

Unawed by shame or fear,

Till a new object struck my sight,

And stopped my wild career.

I saw One hanging on a Tree

In agonies and blood

Who fix’d His languid eyes on Me

As near His Cross I stood.

Sure never till my latest breath

Can I forget that look;

It seem’d to charge me with his death,

Though not a word He spoke;

My conscience felt and own’d the guilt,

And plung’d me in despair;

I saw my sins His Blood had spilt,

And help’d to nail Him there.

Alas! I knew not what I did!

But now my tears are vain:

Where shall my trembling soul be hid?

For I the Lord have slain!

A second look He gave, which said,

‘I freely all forgive;

This Blood is for thy ransom paid;

I die that thou may’st live.’

Thus while His death my sin displays

In all its blackest hue,

Such is the mystery of grace,

It seals my pardon too.

With pleasing grief and mournful joy,

My spirit now is fill’d,

That I should such a life destroy,

Yet live by Him I kill’d.

Verse 12-13
CHRIST’S EXPECTATION
But this Man, after He had offered one sacrifice for sins, for ever sat down on the right hand of God; from henceforth expecting till His enemies be made His footstool.’

Hebrews 10:12-13
Look at these two verses, and see three things:—

I. The work which He has accomplished.—His death was the great purpose of His Incarnation. He came from heaven to die because there was no one else who could possibly have died a sacrifice for sin.

II. The position which He is occupying.—Having accomplished that work, the text tells us He ‘sat down on the right hand of God.’ Is it not strange to think that Jesus Christ ‘sat down’? We look about us to-day, and it is not too much to say that more than one-half of the human race has never heard of that sacrifice which Jesus Christ made upon the Cross. Do you not wonder, then, that He has ‘sat down’? Jesus Christ made that atonement, that sacrifice for sin, because, as we have seen, there was none other who could make it. But God never does what we can do. Here, then, is the awful responsibility which rests upon us—that God has ordained that the work of the Saviour Himself shall be left so far incomplete, because it is the will of your Heavenly Father that you and I shall complete it.

III. Mark, then, the hope that He is cherishing.—He Who is now seated on the right hand of God and waiting, He is expecting. He is ‘expecting until His enemies be made His footstool.’ He is expecting that His Church will be so filled with gratitude because of the sacrifice He made, so filled with compassion because they have caught something of His Spirit—He is expecting that His Church will be so longing for His Coming, that they will hasten to perform His wish, and tell every creature that He has died. Is He to expect in vain?

—Rev. Canon E. A. Stuart.

Verses 19-22
ACCESS INTO THE HOLIEST
‘Having therefore, brethren, boldness to enter into the holiest by the blood of Jesus, by a new and living waY, which He Hath consecrated for us … let us draw near.’

Hebrews 10:19-22
Access to God in Paradise was direct and easy. Nay, God Himself came there to man. But the tempter interposed, and made a separation between them. Through sacrifice, however, the intercourse was renewed. But even then access to God was not all that man needed, because of the inadequacy of his offering to God. Christ presented Himself to God for man and was accepted. Thus was Paradise regained.

I. The way into the holiest is opened.—In the Hebrew sancuary there were three degrees of approach to God. The outer court was for the general congregation; the holy place for the officiating priests; and the holiest of all for the high priest, and was so rigidly limited to him that neither priest in the holy place, nor worshipper in the outer court, must accompany him, or the glories of the Shechinah would have consumed him. But it is far otherwise now. Our ‘great High Priest’ has opened the way to the mercy-seat in heaven, and is now present at the right hand of God, so that any Jew or Gentile may at once enter into the Divine Presence, and with holy boldness or joyous freedom utter all he thinks to his reconciled Father.

II. The way into the holiest is consecrated.—It was sprinkled ‘by the blood of Jesus’; and He was the God-man; hence His blood is ever efficacious. This fact gives deep meaning to the words, ‘a new and living way.’

(a) A way that conducts to life.

(b) A way that imparts life.

(c) A way that perpetuates life.

III. The way into the holiest is established.—The high priest of the elder dispensation was permitted to enter but once each year into the presence-chamber of Jehovah. His service there was necessarily short; and when over, the entrance was closed against him until the revolving year brought round the same momentous day. But that imperfect economy is superseded by the perfect one, and Jesus is High Priest over the Church—the spiritual house of God. No priest so great or glorious. ‘He continueth ever,’ and therefore ‘hath an unchangeable priesthood.’

(SECOND OUTLINE)

AN EXHORTATION TO PRAYER
The word ‘boldness’ is to be understood in the sense of ‘liberty’; for it is the boldness which arises from perfect freedom that the Apostle means.

I. The ‘throne of grace’ is not now guarded.—Prayer is no longer a priestly function or a Levitical ceremony, but the birthright of all those ‘born again.’ All who are in Christ are Gospel ‘Levites,’ a ‘royal priesthood’ and a ‘holy priesthood.’ Jesus Christ Himself having made them ‘kings and priests unto God.’ How cheering the truth to all saints that all can enter the ‘holiest of all’ by the ‘blood of Jesus.’

II. The new way of approaching God is simple, direct, and safe.

(a) This is a permanent way. It is a living way in contrast to the slaughtered victims which the ceremonial law demanded.

(b) This is a designed way ‘consecrated for us.’

(c) This is an opened way—‘through the veil.’

III. Christ is the High Priest over ‘the spiritual house,’ including the Church on earth and the Church in heaven. The prayers of the saints are not permitted to fall to the ground; they are heard by Christ and preserved in vials (Hebrews 4:14-16).

Illustration
‘There was on exhibition a small key which is capable of opening 22,600 patent lever locks, each one with different ward-combinations; it is a master key, and before it all doors will fly. Prayer is such a key; the doors of heaven’s stores can be unlocked by it, and the treasures of grace, peace, and prosperity poured at our feet. We have only to use this key, and the wealth of God in Christ is at our disposal. The key can be used by the veriest child in grace; therefore let us use it.’

Verse 22
ESSENTIALS OF TRUE PRAYER
‘Let us draw near with a true heart in full assurance of faith, having our hearts sprinkled from an evil conscience, and our bodies washed with pure water.’

Hebrews 10:22
The text teaches us how to pray acceptably, and sets before us the three great essentials of acceptable and true prayer.

I. A true heart.—Lip-worship is an abomination unto the Lord. ‘This people draweth nigh unto Me with their mouth, and honoureth Me with their lips, but their heart is far from Me.’

(a) A heart true towards God.

(b) A heart true towards ourselves.

(c) A heart true towards others.

II. A strong faith.—‘Without faith it is impossible to please God’; and the stronger our faith, the more pleasing to God.

(a) The mark of a strong faith is assurance.

(b) The faith God requires in our prayers is faith full to assurance.

(c) The faith most honoured by God is that which is full of assurance.

Not merely full up to the point of assurance, but full of assurance. We should seek to attain this degree of faith.

III. A consistent character.—‘Having our hearts sprinkled.’ The expression indicates a consistent character as essential to a devout life—internal purity and outward conformity (Psalms 24:3-4). The praying man must be he on whom the Spirit of God must rest (Ezekiel 36:25-26). These three essentials may seem difficult to realise, but Sincerity, Faith, and Consistency are within the reach of all.

Verse 22-23
CONDITIONS OF ACCESS
‘Let us draw near with a true heart in full assurance of faith, having our hearts sprinkles from an evil conscience, and our bodies washed with pure water. Let us hold fast the profession of our faith without wavering.’

Hebrews 10:22-23
Having seen the way of access to the holiest, let us note the essential qualifications for the exalted privilege thus granted to us.

I. The inner man must be hallowed.—‘Hearts sprinkled.’

II. The outer man must be prepared.—‘Bodies washed.’ Fresh, pure water is emblematic of the grace of the Holy Spirit; and the action thereof is as manifest in the conduct of believers as the cleanliness of their bodies after being ‘washed with pure water.’

III. The approach must be unfeigned.—‘Without wavering.’ Faith in God leads souls to God; and they cannot go to Him sincerely without being accepted by Him. Thus faith should be strong, having ‘full assurance.’

Verses 23-25
RESULTS OF PRAYER
‘Let us hold fast the profession of our faith without wavering … and so much the more, as ye see the day approaching.’

Hebrews 10:23-25
Here we have the results of prayer offered in accordance with the will of God.

I. Loyalty to God and the truth.—This is—

(a) Based upon the clearness and brightness of our sustaining hope. The Revised Version translates the first sentence thus: ‘Let us hold fast the confession of our hope.’ Hope is faith in exercise; hope rests on faith, and at the same time quickens faith, and is the ground of a bold confession (1 Peter 3:15).

(b) Strengthened and increased by the knowledge we have of the fidelity of God (Hebrews 5:2-3; see also Hebrews 6:17-18; Hebrews 11:11; Hebrews 12:26; Hebrews 12:28.)

II. Emulation in Christian service.—Having enjoined ‘faith’ and ‘hope’ the Apostle must enforce the chief grace. Love is promoted and displayed by service; to provoke love is to promote service.

(a) Each will be animated by a spirit of unselfishness. ‘Considering one another,’ paying due regard to the conditions, circumstances, and characters of others.

(b) A spirit of unselfishness and self-sacrifice will prove the most powerful incentive to Christian love and work. Life begets life; love begets love; activity generates activity. To provoke means to urge, to spur, to excite, to arouse; we should ever be on the watch for opportunities to urge each other on in Christian work, and to spur one another to higher attainments in the Christian life. Communion with God will promote this better than anything else.

III. A delight in Christian fellowship.—This is one of the most practical fruits of a devotional spirit.

(a) A prayerful spirit promotes a holy delight in the service of the sanctuary.

(b) Neglect of the ‘house of God’ is the natural consequence of neglected devotions. Private prayer sharpens the appetite for public worship. The reason St. John the Divine saw such visions on the rocky Isle of Patmos was that he was in the Spirit on the Lord’s Day.

(c) Fellowship with Christians in the house of God promotes mutual affection and develops increased zeal. ‘So much the more as ye see the day approaching.’

Verses 26-31
‘IF WE SIN WILFULLY ——’
‘If we sin wilfully after that we have received the knowledge of the truth, there remaineth no more sacrifice for sins … It is a fearful thing to fall into the bands of the living God.’

Hebrews 10:26-31
To whom do these words refer?

I. He who has received the knowledge of the truth.—These Hebrews had been enlightened; their difficulty was not darkness of mind, but unwillingness of heart. This passage has nothing to do with sincere seekers who cannot discover what the truth or what the method of salvation is.

II. He who is compared to the despiser of Moses’ law who died without mercy.—Both sins are regarded as of the same character. Under Moses’ law the sentence of instant death was not for offences in general; atonement could be made and joyfulness secured for them; but for the sin of deliberate rejection of God (see Deuteronomy 13:6-11; Deuteronomy 17:2-7). The Jew referred to, then, is he who deliberately renounced Jehovah to serve other gods; and he of whom the Apostle writes is compared with him.

III. He who rejects with contempt the Son of God, the blood of the covenant, the Spirit of Grace.—The idea in these most solemn words is clearly that of contempt. He does not count the blood of the covenant a common thing who longs to feel its efficacy, nor despise the Spirit of Grace who seeks His help, nor tread underfoot the Son of God who desires to possess Him.

IV. Why God cannot save such.

(a) God cannot save him, because he repudiates the only remedy for sin (Hebrews 10:26).

(b) God cannot save him, because His judgment is eternally righteous (Hebrews 10:28-29).

(c) God cannot save him, because His Word is inviolably true.

Verse 32
THE BLESSING OF REMEMBRANCE
‘But call to remembrance the former days, in which, after ye were illuminated, ye endured a great fight of afflictions.’

Hebrews 10:32
Remember the circumstances under which the temptation to fall away assailed the Hebrews. Christianity was no longer a new thing; there were long-continued hardships from unbelieving countrymen. The Lord had not yet come, as He had foretold, for the punishment of His enemies. The perilous times He had spoken of were upon them. Many of His followers were offended, many turned back and betrayed their brethren, iniquity abounded, and the love of many waxed cold. This Epistle was a trumpet blast to waverers, appealing to their reason, affection, fear, conscience.

The memory of early Christian life should encourage us to steadfastness. The writer of this Epistle reminds them—

I. Of their early spiritual enlightenment.

II. Of what after their enlightenment they were able to do.

III. Of the hope which accompanied this.

Verse 36
PATIENCE AND HOPE
‘Ye have need of patience, that, after ye have done the will of God, ye might receive the promise.’

Hebrews 10:36
The hope of perfected Christian life should encourage us to steadfastness. The keynote of these words is hope.

I. Christian life will end in wonderful blessing.—‘Promise,’ equivalent to ‘promised blessing.’ There is a promised blessing to be enjoyed after the will of God is done. The writer of the Epistle has already reminded them of the recompense in doing God’s will, but beyond that there is another, which ‘eye hath not seen, nor ear heard.’

II. The temporary character of the trials which precede this blessing.—‘Yet a little while.’ The promised blessing is eternal, the painful interval is ‘a little while.’ The sufferings of this present time are not worthy to be compared, etc.

III. The brave endurance of these temporary trials makes the blessing all the greater.—For there is a special ‘promise’ to him who, amid opposition, persists in doing the will of God. All the redeemed will have life; but how many will have the crown?

Verse 38-39
FAITHFUL CONTINUANCE
‘The just shall live by faith: but if any man draw back, My soul shall have no pleasure in him. But we are not of them who draw back unto perdition; but of them that believe to the saving of the soul.’

Hebrews 10:38-39
‘The just shall live by faith’ is a quotation from Habakkuk (Hebrews 2:4), who predicted not only the Chaldean invasion, but the Chaldeans’ subsequent humiliation; the devout Jews looked almost hopelessly for the fulfilment of this latter event, and the verses quoted here were to encourage them in their expectation. The application of this to the Hebrews was in the fact that even under the Old Covenant God declared that perseverance in faith was the mark of His justified ones. If we had to prove this we should hardly turn to the minor prophets, but the writer of this Epistle is dealing with Jews, and finds an unanswerable proof that apostasy denies the possession of Divine life.

I. The test of justification is continuance. That the word ‘just’ here means ‘justified’ is evident from the use of the quotation in the Epistle to the Galatians: ‘That no man is justified by the law is evident, for the just shall live by faith.’ A great thing to have some plain evidence of our justification, and that evidence is found in continuity of adherence to Christ, and the production of the natural fruits of this. Men are apt to base their hopes of justification on a faith they had years ago. But ‘the righteous shall hold on his way.’

II. The temptation to draw back is consistent with continuance (Hebrews 10:39). Not a mere utterance of the ‘charity which hopeth all things,’ but a meaning full of tenderness. The Hebrews were sorely tempted to shrink back, and were not yet victorious over that temptation, but still listening to the tempter; this was highly dangerous, though not necessarily fatal: it had led to coolness, but not necessarily to severance from Christ: and the writer seems to meet the fear of humble believers which the declaration about ‘shrinking back’ might induce, that their case was hopeless. The tempted, wavering, cold-hearted disciple is in peril; but temptation is not sin; wavering is not rejection; cool-heartedness is not deadness; and though they are there, the ‘shrinking back unto perdition’ is not yet reached.

III. There is a more terrible perdition for those who fail of continuance.—That is implied here. Let none be disheartened, but let none presume. These words had not been written unless it were possible to shrink back—shrink back from what looked like Christian life, and from cherished hopes of Christian life, as Judas did, into perdition. Think of a member of the Church shrinking back into perdition!—perdition tenfold worse because it is darkness after light, despair after hope, a fall into the depths from the gate of heaven. What a tremendous appeal to the wavering!
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Verse 1
PROGRESS IN RELIGIOUS CONVICTION
‘Now faith is the substance of things hoped for, the evidence of things not seen.’

Hebrews 11:1
All religious conviction proceeds from God and cannot proceed from man, because whatever there is in man that is good is put into him by God.

I. The first stage—repentance.—The first stage in the progress of spiritual conviction is repentance; a man has to find out that he is in the wrong before he can be set right. The foundation of all spiritual conviction rests in a knowledge of one’s sins, because we shall never desire new things until we have found out our inability to do good or to act rightly without the grace of God. We must know our true selves to bring about this change; to reach this stage in spiritual conviction.

II. The second stage—faith.—We will pass on to examine the most glorious passage in spiritual conviction, which I trust every member of this congregation will be able to lay to heart. ‘Now faith is the substance of things hoped for, the evidence of things not seen.’ Why is faith absolutely necessary? The reason is given to us in this very chapter: we are told that without faith it is impossible to please God. No words can be stronger. Is it not true that faith is the one thing? I know that we must do the work, and we must wrestle and fight and pray, but there is one thing needful when we have been convicted of our sin, and that is faith in the blessed work of our Saviour.

III. The third stage—assurance.—Let us take the words just as they stand! ‘Faith is the substance of things hoped for.’ What is substance? There is a great deal of difference between a mere speculation and reality. Substance is reality. We say that, as we are met together in the name of the Lord Jesus, He is present with us. Perhaps some of you say that you hope he is present. I can go farther than that; I can say that He is here. He is here in the spirit and we are in the body, and so cannot see Him; there is the necessity for faith. Jesus said, ‘Lo! I am with you alway, even unto the end of the world.’ Yes, He is with you, He is with you always. We get at the reality by means of faith.

Rev. H. Lionel James.

Illustration
‘I think some of you have heard the story of the little maid that the parson came across in his house-to-house visitation. She had heard nothing about the progress of spiritual conviction, and she scarcely understood what it was to pray. This good minister taught her a little prayer, and it was just this: “Lord, show me myself, for Jesus Christ’s sake, Amen.” She promised to repeat this prayer, and the minister told her that the Lord would answer it. When he visited that part of his parish again, and called at the farm-house, he found that the little girl had learnt that she was a sinner, and that she had changed her mind as to herself. That is the true meaning of repentance.’

Verse 6
THE IMPORTANCE OF FAITH
‘But without faith it is impossible to please Him: for he that cometh to God must believe that He is, and that He is a Rewarder of them that diligently seek Him.’

Hebrews 11:6
It was exactly when these Hebrews were most sorely tempted that they were so carefully reminded that it was by faith, and faith alone, that ‘the elders obtained a good report.’ And in this eleventh chapter of the Epistle we have a long list brought before us of heroes who lived in the times of old, of men who were not stronger than we are, but were of the same nature as ourselves, and yet were able to fight the battles of God and to overcome the world, because they were so sure and certain that God was with them, and they ‘endured as seeing Him Who is invisible.’

I. In this way, or some way like it, God is teaching every soul of man who lives upon the earth.—All men have to travel by the same path, all men are called upon to turn away their eyes from the things which are seen and temporal, and to fix the eye of their spirit upon those things which are not seen and eternal. And it is through much tribulation that they enter into the kingdom of God.

II. When the earth is calm, and when for a while wars have ceased in all the world, then we begin to fancy that things can go on of themselves. But when we hear of wars and rumours of wars, when nation rises against nation and kingdom against kingdom, and violence and confusion seem to fill the world; when our own land is full of contention and party spirit, and men have words of peace upon their lips and yet are backbiting and devouring one another, and when we think of these things, does it not sometimes seem to us as if God had nothing to do with it, as if these tumults and commotions upon earth were outside the range of God’s government altogether? But it is not so. The one sense of safety in all trouble is in the grasping of the fact that ‘the Lord reigneth.’

III. Yet once more. Our faith may not be shaken by the wars and confusions of the world—nor by the strife of jarring opinions and sects. But there is another temptation which is a thousand times stronger, because it is so much closer to our own selves. The confusions and the discord of the outer world may enter into us. The mire and dirt which our own hearts cast up may hide God from our eyes. Or what is still worse, the coldness and indifference of the world may enter into us, and we may not care for anything except the things which we see around us. Nay, brethren, the coldness and indifference of the world does enter into us, and it is the root of all our unbelief. It is only now and then that men care to know anything about God. It is only now and then that they think of Him, and they fancy that it is only now and then that He thinks of them. Brethren, is it not so with you? Do you dare to say that you are diligently seeking Him?

Verse 16
A PREPARED CITY
‘Wherefore God is not ashamed to be called their God: for He hath prepared for them a city.’

Hebrews 11:16
What are the special qualities of the town through which the Divine can make itself known? What are the materials which it can be put to use?

I. First of all, I think, the heightened personal vitality which the crowded town quickens into activity.—The man in us, the personal self, discloses through the town strange and exciting possibilities which lie hidden until the stress of multitudinous life awakes them. And these possibilities as they expand under the incessant pressure and growth of intercourse become to us a revelation of what the personal vitality of God might mean, if only one could enter into it more fully. This heightened vitality shows itself first in the quickened capacity for emotion. Yes, there is danger in it; yet in itself a rise in capacity to feel is a rise in the spiritual scale. Feeling, passion, impulse—these belong to the deep realities of human character. They are in our primal and most essential being. And they belong to the very central self by which we adhere to God. In raising the power of feeling, the town has raised our capacity to understand and commune with God.

II. And, secondly, this heightened vitality shows itself in the will.—The energy of the human will is evoked by the town. Through the town man calls upon his creative activities for ever-increasing endeavour. He challenges himself to higher achievement. He can never come to arrest. ‘That which he has done is but the earnest of what he will do.’ Every fresh attainment suggests a better. Always he searches after a new thing to do. And the emulation of many vitalises the energy of each. Ever he will strive to fashion some new life more true to his desire. Ever he reviews his handiwork, only to criticise, to improve, to extend it. His will-power has never exhausted itself; it has more to do; it summons out fresh forces to fulfil its need. So the town breeds energy of will. And in this emergent and unconquerable energy man can win some faint insight into the Eternal energy, with which, from the beginning to the end of the days, ‘the Father worketh hitherto, and the Son worketh also.’

III. And, thirdly, both this heightened emotion and this heightened energy reveal the possibilities of an intenser co-operation, a closer bond of brotherhood.—The town creates sympathy, companionship, communion. And as the heightened emotions draw men together into affectionate companionship, so the heightened energy of will gathers men together into the great brotherhood of labour. They knit themselves together into unions, into federations, into associations. And it is the town which makes all this possible. It forms the temper in which combination becomes an instinct. And in doing this it is offering us a glimpse into the union of the Three Persons in One Substantive Life which is the innermost secret of the innermost revelation of God Himself in His essential Being, in His everlasting fellowship, in His unwithering joy.

Here are the elements, then, through which the religion of the town can complete the religion of nature. God speaks to us through the town.

—Rev. Canon H. Scott-Holland.

Verse 38
SAINTS OF GOD
‘Of whom the world was not worthy.’

Hebrews 11:38
This chapter contains the roll of ‘the sacramental host of God’s elect,’ who suffered many things for Him, but they glorified Him in and through all they suffered.

I. They were the favourites of the Lord.—Called by His sovereign love, redeemed by the precious blood of His Son, enlightened and sanctified by His holy Spirit, they were made His children, adopted into His family, exalted to be His heirs. So He fulfilled His pledge to them (2 Corinthians 6:17-18).

II. They were lights of the world.—Their Father was called ‘the Father of Lights,’ and having such intimate fellowship with Him, they ‘walked in the light, even as He is in the light.’

III. They were the blessings of the world.—Such emphatically were Enoch, and Abraham, and Job, and Joseph, and Moses, and Daniel, and the Apostles; and such, indeed, were all the saints with and after Him. They were ‘steadfast, immovable, always abounding in the work of the Lord.’

(SECOND OUTLINE)

SAINTS IN THE WORLD
The saints of old trusted in Jehovah, and possessed his mind, and hence were fearless and patient. They developed their superior virtues when made to pass through the fire.

I. They were slighted by the world.—Though they endeavoured to benefit the world, the world cared neither for their motives and efforts, nor for their persons; nay, they were reckoned ‘the off-scouring of all things,’ and left destitute to wander in deserts and on mountains, in dens and caves of the earth.

II. They were persecuted by the world.—This was inevitable, for they who slight and despise those who are better than themselves are sure to annoy and ill-treat them. Such verily is the testimony of this chapter (Hebrews 11:35; Hebrews 11:37). But all this practical hatred, all this evil usage, though very hard to bear, was charged with blessedness to them (St. Matthew 5:10; Matthew 5:12). When earth was shut against them, heaven opened to them.

III. They were martyred by the world.—Martyrdom came into the world when the world was young. ‘The first man that died,’ says Bishop Hall, ‘died for religion’; and then he asks, ‘Who dare measure God’s love by outward events when he sees wicked Cain stand over bleeding Abel, whose sacrifice was first accepted, and then himself was sacrificed?’ Ever since then the saints have suffered in battalions; yet, ‘they counted not their lives dear unto them’; and though they died in torments they always died in triumph.

(THIRD OUTLINE)

THE STRENGTH OF THE SAINTS
These saints of whom the world was not worthy, and who suffered persecution and death, were sustained by invisible means.

I. They were strengthened by Divine faith.—By this they saw the precious things of God in the light of His own Word and by the illumination of His own Spirit.

II. They were animated by Divine grace.—When this first entered their soul, it did not lie dormant there, as it is not a sleepy habit, but an active principle. Less grace was discovered to them than to us. They knew a portion only, but accomplished much by the little they knew.

III. They were cheered by the Divine presence.—The ark of the covenant of the Lord cheered the desponding Israelites. If the mere symbol of the Divine presence gladdened the Hebrew warriors, how much more must the Divine presence Itself have inspired those saintly ones ‘of whom the world was not worthy’!

12 Chapter 12 

Verse 1-2
SPIRITUAL ENVIRONMENT
‘Wherefore seeing we also are compassed about with so great a cloud of witnesses, let us lay aside every weight, and the sin which doth so easily beset us, and let us run with patience the race that is set before us, looking unto Jesus the Author and Finisher of our faith.’

Hebrews 12:1-2
‘Seeing that we are compassed about’—whether we see it or not it is a truth. There are so many people who seem to live quite unconscious of environment. And what is true of ordinary things is also true of the Kingdom of God. Some Christians are so very unsympathetic to environment, and there are some whose eyes are open and they see Jesus at the right hand of God. It is like that Old Testament story of Elisha’s servant.

But what are we compassed about with? The writer of this Epistle does not say that we are compassed about with a great cloud—mark the word ‘cloud’—of spectators, observers; no, he says witnesses. And the word ‘witness’ means not a spectator, an observer, but one who testifies, a martyr. We might render it ‘We are compassed about with so great a cloud of martyrs.’

Now mark the word ‘wherefore.’ The eleventh chapter, which precedes this, is the great chapter of the saints of old, who waxed valiant in the fight, who were stoned, tempted, sawn asunder, and who confessed that they were only strangers and pilgrims who sought a better country, and that a heavenly, who were destitute, tormented, afflicted, of whom the world was not worthy.

Then just let me follow the text out in the simplest way. What are we to do?

I. First of all we are to ‘lay aside every weight, and the sin that doth so easily beset us.’ The word ‘us’ is not in the original. It does not mean sin within us at all. We are to lay aside every weight and the sin which is always at us.

II. And then the second point is this—run with patience the appointed course.—There is where the happiness comes in. You yourself are placed on the course by God—it is all His choice. He made you, and He has made the conditions in which you have got to run.

III. And then, last of all, ‘Looking unto Jesus.’—Keep your eye in the right direction. How strong here is the preposition! It is not looking unto exactly. There is a little word which in the Greek means looking into Jesus, right into Him, not looking only at His words, His works, His miracles, and His beautiful Life; something more than that, looking right into Him and reading His heart.

IV. Then comes the last beautiful expression of the text, ‘the Author and Finisher of our faith.’—Now, is not that a complete text? See how complete it is, coming after chapter 11. The Lord Jesus is the author of faith, and the end of faith, too. If we have faith in Jesus, He put it there. He is the Author of it. It is His faith in us. He is the Author of your faith, and He is the Finisher of your faith. He Who has begun the good work in you will continue it unto the day of His coming.

Rev. A. H. Stanton.

(SECOND OUTLINE)

WORK FOR GOD
What is the work God has given us to do? Plainly it has many parts, plainly there are details peculiar to each one of us, but, speaking broadly, we can distinguish certain universal elements in it.

I. The formation of our own character.—We might say that our work here for God is the formation of our own character. The many sayings of the wise which so soon become commonplaces about life being a place of trial, a state of probation, mean just this, that our natural instincts and desires are given us by God as so much material out of which to fashion our own characters. They are just the warp and woof by means of which we are set down to weave at tapestry fit for the eyes of God, they are so much clay out of which to mould things upon the wheel of the world. We have to fashion a vessel for the glory of God. Now there is a work—who can deny it?—that lies upon us all. How does it fare? Are we yet masters of ourselves? Do we know yet our defects, our deficiencies? Have we sought in any systematic way to remedy or to supply them? Do we know that it is a case for surgery from which the flesh shrinks, an eye or a hand that causes us to stumble and cries out for treatment? Is it sin that does beset us, or is it care that encumbers? What to each of us here in church at this moment as moral beings is the one thing needful? Probably we all know. Is it regard for truth, is it the control of temper, is it the control of evil desire, is it the banishment of sloth, the banishment of selfishness? All these, we know, of themselves are great works, difficult, very difficult of enterprise, simple as they sound, but we know in our heart of hearts that they are all works for God which lie upon us all, they are all part of the race, and are all well worth adventuring in His Name with Him our source and our goal. And shall we say, then, that there is part of our life’s work, the making of ourselves?

II. Our share in the making of others.—But that does not exhaust it. We each of us also have our share in the making of others, for no one lives to himself, and sometimes, while we have to keep a clear eye open to these clogging faults, we cure them best in the course of that other work which is not so self-conscious, as we throw our interest out from ourselves on some other cause of God. We all have some work for others. We all have some ties, some who depend upon us, people of whose consciences, though we cannot recognise the fact, we are really the keepers, people with whom our words and actions weigh, and therefore people whom we help to mould day by day into our own likeness—our pupils, our clerks, apprentices, secretaries, employees, juniors, and there also is a great part of our work for God. And beyond these, there are all those others whom Christ sums up as our neighbours, those who can plead no tie but that of a common blood and a common need, and who bring that need into our view. To these also we have a duty in God’s name. Do not think, brethren, that we are ever losing ground in the race by helping others. These are not the encumbrances we are told to get rid of. Jesus is the Leader; we keep our eyes upon Him to tread in His steps, to copy His example, and surely in no way can we follow Him more closely than by helping others to follow Him. We can each do a work for the glory of God in making friends with somebody who plainly needs friendship, somebody whom our clearer judgment may instruct, somebody whom our firmer will may help to control. One wishes very often that Church membership meant more in the Church of England than it does. We can hardly offer God a better prayer than that Church membership may come again in England to mean something real.

III. Our place in the commonwealth.—Then, again, there is all that work by which we take our place in the commonwealth, which is from God, because the powers that be are ordained of God, and this too must be for God, our daily work, our task. Of course, some work is richer than other in the width of its influence for good, such work as the administration of justice, or the long labour of legislation, or the command of the sea and land forces, or the patient work of investigators, or the art of the poet or the painter. All these are works whose influences spread far and wide, and from kingdom to kingdom, and generation to generation, and the glory of such work and its consolation in the hour of fatigue and perplexity and discouragement is that it may all be substantial labour on those eternal walls of God’s righteous kingdom which He is slowly building up from day to day through the task work of you and me. But whatever our work is, if it is real work and true work, work in trade or manufactory or business, so far as it bears upon the lives of men it is in accordance with the Divine will and it brings its blessing. Even work that may seem but play, the work of amusing the nation, work which absorbs at the present day so much skill, that has its part, that, if it is sound in its influences, is work for God. Such, then, is at least some part of the work God has given us upon the hearts and minds of ourselves and others in all the manifold activities of civilised society.

—Rev. Canon Beeching.

Illustration
‘You will remember that poem of Tennyson’s about the northern farmer. When he lies on his death-bed he solaces himself with the thought that he had done one thing in life before he left it, he had “stubb’d Thurnaby waäste.” That was a righteous boast. He had attempted something, done something with his life before the night came and he could work no longer, and that satisfaction in work wisely undertaken and successfully carried through is one of the greatest happinesses of life. It is a happiness that comes from God, and God grant that we all may know what that happiness is.’

Verse 2
JOY IN GRIEF
‘Who for the joy that was set before Him endured the cross, despising the shame.’

Hebrews 12:2
What made the ‘joy’ of the grief of our great Intercessor? Plainly it arose from three things—love, service, heaven.

I. It was love that brought Him to this earth, and laid Him upon that cross; love that could not be satisfied without the presence and the fellowship of those that He died to save.

II. And service—service to sinners; service to His Church; service to God.

III. And heaven—a heaven fuller than before; a heaven peopled with His friends; His own loved ones at His side; and a God glorified.

This made Christ’s joy—the ‘joy’ which rose superior to all His troubles, and which enabled Him to ‘endure the cross and despise the shame.’ So, like Him, bring into your ‘cross,’ or ‘shame,’ these three elements—love, service, heaven—and, and your ‘cross’ will be your life, and your ‘shame’ your glory!

Rev. James Vaughan.

Verses 4-6
THE DIVINE DISCIPLINE OF LIFE
‘Ye have not yet resisted unto blood, striving against sin. And ye have forgotten the exhortation which speaketh unto you as unto children, My son, despise not thou the chastening of the Lord, nor faint when thou art rebuked of Him: for whom the Lord loveth He chasteneth, and scourgeth every son whom He receiveth.’

Hebrews 12:4-6
We have in the passage a conception of the Divine discipline of life, and that conception may be summed up in three words which represent three aspects of the Divine discipline.

I. First, then, the Divine discipline refutes.—The passage quoted from the Book of Proverbs tells the Christian to avoid two extremes when he is under the discipline of God. On the one hand, when he is plunged into the bitter sea of pain and sorrow he is not to try and shake off the salt drops with a laugh of contempt. ‘Despise not thou the chastening of the Lord.’ Nor, on the other hand, is he, as the words of the Divine original seem to mean, to turn away, sick and loathing, from God’s terrible proof. For the word ‘rebuke’—‘faint when thou art rebuked of Him’—it is not so much rebuke or reproof as it is refutation.

II. God’s discipline is an education.—In the verses between the fifth and the eleventh, the same word, whether implying the process or the realised result, is used eight times over. There is an important difference between the word ‘teaching’ and the word ‘education.’ The word rendered ‘teaching’ in the New Testament generally means a single lesson on an isolated subject.

III. God’s discipline corrects.—‘Scourgeth every son whom He receiveth.’ There are two of these great correctives in the experience of human life, and in a few years all of us must meet one or the other—sorrow and pain. And, as a great German once wrote, without sorrow no man is ennobled.

—Archbishop Alexander.

Illustration
‘The most finely organised amongst men have the most delicately strung nerves, and they suffer most. The Chinese robber who is being slowly starved to death day by day laughs loudly through the bars of his movable prison at the people who surround him. It has been said, and sometimes said by deep thinkers, that physically speaking the two thieves upon the Cross suffered more pain than our Blessed Lord did. They forget the exquisite organism of that humanity, of that body which was prepared for its purpose. As Christ was the Man of Sorrows so He was the Man of Suffering, and as no sorrow was like His sorrow, so no sufferings were like His sufferings. The only explanation is this: not the natural life, not the physical life, but the spiritual life is the highest thing in the sight of God.’

Verse 6
SIN AND ITS PUNISHMENT
‘Whom the Lord loveth He chasteneth.’

Hebrews 12:6
Scripture tells us of God’s fatherly chastisements; and speaks of them, like human chastisements, as both deterrent and remedial.

I. They are spoken of as deterrent.—‘When Thy judgments are in the earth, the inhabitants of the world shall learn righteousness.’ We can understand that the fate of Elymas, whom St. Paul struck with blindness, and the fate of the Corinthian adulterer, whom he ‘delivered to Satan,’ must have been of profound and far-stretching influence in the early Church. But how if God’s judgments are not recognised as coming from Him? If any human events may be ascribed to the avenging hand of God, should we not assign to this cause pestilence and war? But it is common experience that times of war and pestilence, so far from being times of learning righteousness, are times of exceptional forgetfulness of it. God’s judgments, like man’s judgments, avail to deter us from sin only so far as they are realised as the inevitable accompaniment and shadow of sin—its necessary consequence. A man who by some intimate knowledge has realised the shattered health of the debauchee and the drunkard’s paralysed will does gain a horror of those sins which speeds him on the path of temperance and chastity. A student of history, who has realised that the decay of nations has in past times been brought about by the decline of public spirit and the growth of private luxury, will lift a warning voice to his fellow-citizens, and for his own part will devote himself without reserve to the public good. But we must allow that the least effect of the Divine chastisements is their effect as deterrent, because it is so hard to realise.

II. The greater stress is laid in the Bible on the side most efficacious in our human punishments, their remedial power, when the sufferer recognises them as chastisements from the Father in heaven. But how can this recognition be brought about in hearts where there seems to be no love of God to appeal to? Sometimes, in God’s mercy, it is the suddenness, the unexpectedness, of the blow, or the sharpness of the punishment, that strikes home to the conscience as by the very hand of God, and creates the conviction that God is not mocked, which is the root of penitence. Many of us may know cases where the detection and prompt punishment of a first offence has stopped a career of wrong-doing. Sometimes it is sickness that, by laying a man low, gives him leisure to consider his ways and take stock of the meaning and purpose of his life. Or sometimes it is from quite other sources—from books, from the wonder of the world, from the quiet influence of a Christian life, that there comes to a man the revelation that what he had previously held to be merely accidental disappointments, accidental troubles, were, in truth, Divine punishments, sent to wean him from his selfishness; and he confesses, ‘It was good for me that I have been in trouble, that I might learn Thy law.’

III. As we compare human punishment, as it is administered in the family and the state, with the chastisements of God, this point emerges. A son sometimes, despite all his father can do, goes, as we say, to the bad. The chastisements of love prove of no effect; and what punishments the state may have had occasion to inflict are equally unavailing. Punishment in such a case becomes perpetual; there is banishment from the family circle, seclusion from society. What will happen if the chastisements of the heavenly Father and heavenly Law-giver are as fruitless? Does there survive in them also, when they are proved powerless to deter or to remedy, their fundamental character of retribution? Must they maintain, as against the sinner, a continual assertion of the law of righteousness? Or, to put the question in a shape in which we are more familiar with it: When all the penitent sinners are forgiven, is it in the will of the righteous and eternal God to punish eternally the impenitent? To that question the highest human reason has always given the answer Yes. The self-pleasing Sybarite may take another view, he may fall back on irresponsibility and predestination and say—

‘Some there are who tell

Of one who threatens he will toss to hell

The luckless pots he marr’d in making—pish,

He’s a good fellow, and ‘twill all be well.’

But Plato has no doubt. The sense of justice, as it is implanted in the human mind, demands that sin and suffering should go together. But then also the human reason has never forgotten that God is love as well as righteousness, and so it has cherished the hope that there must be, within the Divine armoury, weapons of punishment capable of piercing in to the most obdurate and impenetrable hearts, and arousing in them the saving consciousness of sin.

IV. The problem whether any human will can reduce itself to eternal incompatibility with the will of God, so as to be cast as ‘rubbish to the void,’ is not a problem for us. With Scripture before us, we cannot (as some have done) deny the possibility. The problem for us is so to fix our thoughts on God’s righteous law that we may never lose the sense of penitence, and so to fix our thoughts on God’s fatherly love that we may never lose the sense of sonship. ‘Father, I have sinned; I am no more worthy to be called Thy son; but I accept my chastisement; I am Thy son—save me.’

—Rev. Canon Beeching.

Illustration
‘What use does punishment serve in the family? Partly we mean it to be deterrent, both to the offending child and to the other members of the household; we want sin and sorrow to be associated in the child’s mind as cause and effect; but still more we wish it to exercise a remedial effect upon character, and this it helps to do, in its proper character as retribution, by enforcing respect for the law which has been broken. It calls fresh attention to the law of the family, emphasises it, vindicates it. And by itself punishment cannot accomplish more than this. Punishment cannot make any one hate wrong-doing, or feel reverence for law. That effect can only be produced by the character of the father who administers the chastisement; whose own love of right and hatred of wrong, and love of the wrong-doer and zeal for his highest welfare, are clearly distinguished in and through the chastisement he feels bound to inflict.’

Verse 9
DISCIPLINE AND LIFE
‘Shall we not much rather be in subjection unto the Father of spirits, and live?’

Hebrews 12:9
You are all familiar with the fact that very frequently in the New Testament parallels between the earthly home and the earthly father with the heavenly home and the heavenly Father are set forth as illustrations.

I. The discipline of life.—It is that parallel that the sacred writer here makes use of. But he is thinking of something different. He is thinking of life in relationship to discipline. He says that all life begins with discipline, and that in all true life there must be a continuance of discipline till the end has been obtained. The earthly father must in the nature of the case, not because he does not love, but because he does love the child, exercise the law and order of discipline. The education in the hands of the earthly father may be a mistaken one. ‘They verily chastened us,’ not as it is recorded in the Authorised Version ‘after their own pleasure,’ but rather ‘They verily chastened us as it seemed good to them’—that is, according to the best of their ability. And yet that best might not be the highest best; still we give them credit for having chastened us as seemed good to them. In contrast with that he sets the Divine Father’s training and education.

II. A parallel and a contrast.—Now when you think of this parallel, which is also a parallel connected with a contrast, I think you will be first struck by the pathetic picture which the writer conjures up of the incompleteness of the earthly father’s education. It is so true that we are all ready to recognise that human instruction, human education, human providence exercised towards any of the growing children about us is so often faulty and mistaken.

III. The purpose of discipline.—And let me say this word. What a gain it is to every human being who will realise that he is under the educating hand of the Father of spirits. Whatever wisdom parents have they cannot penetrate into that chamber of the child’s spirit. The spirit remains very largely an enclosed thing, and it is in that spirit that the education must go on. I cannot reach the inner power. We want the education of the spirit, and that is precisely what we cannot reach. We can only remind our sons that there is that spiritual bond. They will bring also greater satisfaction to you if they remember that they are not only your sons, but the sons of Almighty Righteousness, Eternal Wisdom, and of the Divine Father.

IV. The two halves of life.—It is not only in the education of the spirit that the advantage of this recognition of the discipline of the father comes; it is also in this that the halves of life are brought so beautifully together. The conflict is between the domination of the thing physical and the thing spiritual. He is in conflict with you; you are only the father of his flesh, and yet, what you want is that he should realise not simply that your domination is that of the father, and due to the reverence that he is your offspring; you want him to be animated by a nobler spirit than that. But if you make him realise that he is a child of the Divine Father, then what follows? That Divine Father is educating. Where does His education come in? All through life. Therefore, shall we not rather be in subjection to the Father of spirits and live? Do you wish to enter into the fulness of life? Remember the scientific man with his patience and observation. No chastening of the present seems to be joyous, but there is an afterwards, and it is faith in the afterwards, it is faith that duty accepted to-day means capacity afterwards. We shall find that in the hereafter we shall understand what life is, for there is fulness of joy at God’s right hand, but that fulness of joy can only be the part of those who have entered into the fulness of God’s will here, for this they will enter into the full understanding of His ways and works, and so the afterwards will yield the peaceable fruit of righteousness to those who have had the courage to be exercised by the disciplining hand of God in life.

Bishop W. Boyd Carpenter.

Illustration
‘A father’s dream for his son is not always realised. The moment comes when the father must wake up to see that what he has under his control is a being he cannot dictate to, hut who in some moment in his life will take his own choice and his own way. There is something very pathetic about the failure of earthly dreams of fatherhood and parenthood. But is there not something good in it after all? Is there not something which brings us to the principle which underlies the disappointment, to a reconciliation of the principles upon which life is built? This assertion of will and of choice on the child’s part, is it wholly bad? Do you not realise in it that you have made a profound mistake? You thought of playing providence to your child, to manipulate his character so that he would be trained for a career, and the day comes when you wake up to the fact that the lad has a mind and spirit of his own. There is a capacity for choice in this child’s mind. You have had your dreams, but the lad has had his dreams too. Is it wholly bad? Does it not teach you this—You are fathers of the flesh; the bond between you and the child is the bond which is for flesh and blood. But the child is not flesh and blood alone: he is dowered by the Almighty with His Gift of the Spirit, and his spirit must rise and must assert itself.’

Verse 14
HOLINESS OF LIFE
‘Follow peace with all men, and holiness, without which no man shall see the Lord.’

Hebrews 12:14
Our subject is holiness; personal holiness which shows itself in the daily life; that personal possession of something which leads us day by day to live according to God’s laws.

I. A life of holiness is a life not ruled by the body but by the spirit.

II. How shall we obtain this holiness?—The right holiness of life is shown in the life of Christ. We are the possessors of the life of our Lord Jesus Christ, and we have received not only forgiveness of the past but cleansing. So the life of Christ is in our lives. We become partakers with Him and His Spirit dwelleth in us.

III. Our bounden duty.—It is bound upon us to aim at holiness and to possess it because we are not our own. Many so-called Christians are leading a sham life so far as their religion is concerned. Their religion lacks sincerity. We ought to be very circumspect in our daily lives, and to be regular attendants at the house of God and take careful observance of the Holy Sacrament.

IV. Yet it is not in externals that holiness lies.—There must be form, but we must never leave out the inward and spiritual grace. Jesus Christ defined His Church in these words: ‘the Kingdom of God is within you.’ Such is holiness. It is something within.

—Rev. H. Lionel James.

Verse 15-16
PROFANITY
‘Looking diligently … lest there be any … profane person, as Esau, who for one morsel of meat sold his birthright.’

Hebrews 12:15-16
It seems to us, as we read the old story, to have been almost incredible folly in Esau to have flung away his birthright for so trifling a consideration as a meal.

I. But take a parallel case in modern life.—For any one now to cheat at cards is to forfeit the honour of a gentleman, yet for the sake of winning a little money men have been known to make this sacrifice. Well, there is a higher birthright even than that of an English gentleman which belongs to all of us as children of God; and this we recklessly cast from us when we allow our conduct to be dictated by the desires of the flesh. And I doubt if there is any one here who has reached manhood that could not tell of some who have ‘gone under,’ as we say, through not setting their hearts on higher things than the things of sense. I could tell you of some ruined by drink, of others ruined by gambling. And they were such bright boys, popular with every one. One’s heart goes out, like Isaac’s heart, to the young Esaus of the world—bright, passionate, strong, generous, frank, affectionate; but we know that without the fear of God all this charm will go to waste. ‘If only,’ we say, ‘God could be to them a living God, “about their path”; if they could but be taught not to be profane.’

II. What is the cure for the unspiritual view of life?—How may we save our young Englishmen from the failure of Esau? The horror of profanity is that it is so hard to cure.

(a) Our wills may be strengthened by prayer and watching; but if we are profane, if we never think of ourselves as God’s children, we shall have no desire to watch or to pray. If Esau had ever pondered the promise to make of him a great nation, could he have so lightly flung it from him for a moment’s gratification? Let us ponder God’s promises.

(b) Let us read the Book that tells us of our birthright as God’s children. Believe me, there is no protection against profanity like the reading of the Bible. For no one can read the Bible without the thought ever presenting itself and recurring, that God is interested in human life, that He has set a standard for it, that there are deeds which He hates and deeds which He loves, and that there are means provided by which man may be helped to live the life that God approves. To those who will read constantly in the Bible the thought of God as caring, loving, guiding, becomes a constant thought; and to have such a thought of God, to live under the sense of God’s good providence, is to have the strongest defence that we can have. May I urge upon all of you the habit of reading a few verses of the Scripture every night before you go to bed?

III. We must not suppose, because the Apostle is pointing his moral against Esau, that he is therefore holding up Jacob for our unqualified approbation. It must strike you that Jacob, in his own way, had to learn not to be profane before his life could be made a success. Jacob’s profanity was not of the careless, impulsive sort; it was calculating. He thought he could keep in with God and secure His blessing, and yet be dishonest; and God taught him by twenty years’ hard discipline that religion means righteousness. It is of the first importance for us all, whether we have the Esau or the Jacob temper, to flee from profanity; to understand and keep in mind what our birthright is—that we are children of God and brethren of Jesus Christ. Success in life, as we shall see more clearly at the end of it, is to bear a character that God can recognise as inspired by the Holy Spirit of His Son; and the only way to win this character is to live frankly and fearlessly as the children of God and the brethren of Jesus Christ.

Rev. Canon Beeching.

Illustration
‘It is quite plain that neither brains nor muscles alone, nor even these combined, really make up true manhood. Higher than both is character; and to each natural bent, to one as much as the other, the way is open to achieve character. To win character is the only true success in life, for that is to fulfil the purpose of the world. We are sent here with all varieties of physical and mental equipment, with all kinds of special powers adapted to special work; but for each of us, when life is over and the audit comes, the question must be, What in the process of living have we made out of all this raw material of desire and impulse, what at the end of the process are we ourselves? This old-world story, then, of Esau and Jacob is roughly the history of a success and a failure to win character; the success of Jacob, the failure of Esau.’

Verse 16
THE WARNING FROM ESAU
‘Esau, who for one morsel of meat sold his birthright.’

Hebrews 12:16
Esau stands out as a solemn warning to us as one who was guilty of the profanity of bartering away his birthright.

I. What is our birthright?—To put it briefly, it is that salvation which is offered to us in and through Christ.

II. How we may sell our birthright.—Esau sold his birthright for one morsel of meat. Is not this what many do to-day?

(a) We think, for instance, of the many who fall, of the thousands upon thousands who are dragged down to hell, because of what we call ‘the drink.’

(b) Are there not others who sell their birthright for carnal, for sensual pleasure, for the lust of the flesh? We may not like to talk about these things, but this is the history of many a man to-day.

(c) And then there are some who sell their birthright for unbelief. There are some who have been brought up in the Christian faith who now tell us in a superior sort of way that they sympathise with such men as Darwin, Huxley, and Herbert Spencer; they tell us that they are not able to believe the truths of the Christian faith, that they are sceptics.

III. What will follow if we sell our birthright?—Esau for one morsel of meat sold his birthright. What follows? Time passes and he comes to his father to receive his blessing, but it is gone. Some one has said, that hell will be the truth known too late. That is, the one who like Esau has sold his birthright, the one who has rejected that salvation offered to him by Christ, will in the life to come, when he realises what he has done, suffer the anguish, it may be the eternal anguish, of the lost.

IV. There is hope.—There was no hope, humanly speaking, for Esau; but thanks be to God for the hope that there is for us; we know that Jesus Christ the Saviour is still able to save to the uttermost.

—Rev. Ernest Walters.

Illustration
‘There are some honest doubters, and we can sympathise with them; but very often we find that doubt, so called, is the result of some sin, some secret sin perhaps, which keeps one back from God. We do not want to believe in God because of this or that sin. The Bishop of St. Albans at the Anniversary Meeting of the Christian Evidence Society told a story of a man who came to him in doubt, and after a little conversation the bishop came to the conclusion that it was the man’s life that was at fault, and so he launched a bold bid and said, “Look here, my friend, be honest with me; tell me, do you not give way to some besetting sin?” And it was so; it was this that kept him back from God; he did not want to believe in God because of this sin. This is often the case: it is sin that keeps men back from God.’

(SECOND OUTLINE)

THE BIRTHRIGHT SOLD
There are thousands of Esaus living at the present time, the favourites of society, easy-going, generous-hearted, not burdened with any anxiety or care, living for to-day, for the flesh, and content to leave the soul alone. They sell their birthright.

Why did Esau part with his birthright?

I. There was a manifest want of appreciation of its value.—He said, ‘Behold, I am at the point to die,’ etc. Evidently he was in a very foolish and wrong state of mind when he could say that concerning his birthright. His privileges were of the highest value.

II. There was a want of consideration.—When Esau sold his birthright it was a thoughtless act, done under the influence of excitement. He did not think of the consequence of the deed. In this respect there are many like Esau; they don’t think, won’t think, carried on by the current of desire or passion.

III. There was a want of self-control.—Esau allowed his appetite to become his master, and, for the sake of satisfying that hunger, snatches the savoury pottage even at the cost of his birthright. What an illustration of the power of passion!

Illustration
‘“Rob Esau of the Oriental garb in which his character is clothed in the sacred narrative, bring him to the platform of contemporary history, represent him to your own mind in the garment of to-day: What is he? Well, he stands before us as a genial, kind-hearted, somewhat passionate, but on the whole a popular country gentleman, fond of field sports, passionately addicted to hunting, keeping a good table and a good house, a man who enters heartily and thoroughly into the amusements of society, a man who makes these things the very end and aim of his life; not a man of very great mental culture, of no political aspirations, but a downright good country squire, and a man who does not trouble himself very much about religious matters.”’

Verse 17
AFTERWARD
‘He found no place of repentance, though he sought it carefully with tears.’

Hebrews 12:17
Every act has its afterward, and that is the New Testament criticism upon the Old Testament story of Esau. The facts of that story are familiar to you all.

I. There is an afterward that comes when every act must have its due, its appointed consequence, sure as echo follows sound. There are words we never can recall, acts that we have done that we ought not to have done, and that never, never can be undone.

II. There is an afterward dealing with the limits of earth.—We are reminded by God of what we find to be a business fact—that there are some things said and done which we never can, as we look back upon them, repent of in the sense that they can be unsaid or that they can be undone. Is not that your experience of life that every act has an afterward?

III. Think of the ‘afterward’ each time you are called upon to make a decision, each time you are called upon to resist a temptation. Have you got to make a decision to-day? Make it in the light of ‘afterward.’ When you look back you will find your decision irrevocable. Never risk the future for the sake of the present; never do as a lad what you may be sorry for as a man; never do as a girl what you will be sorry for as a woman. Learn that, in that sense, every act has its consequence which must follow, and there will come the New Testament criticism upon conduct which will be summed up in that word ‘afterward.’

IV. Thank God, there is a great afterward.—We ought to believe that life will not be all the same a hundred years hence, however we leave it now. We believe that there is an afterward, an after- and a to-ward, as the word means. We believe that for every act there is an after time, where there is a place of repentance, where it is possible to win back a blessing from One Who, unlike Isaac, has more blessings than one to bestow. Never does He shut the door in the face of a true penitent; but the act does, so much so that in all our actions, all our decisions, everything must be looked at with a view to this wonderful, solemn word which I will leave with you to-day—the word ‘afterward.’

Rev. Canon E. E. Holmes.

Illustration
‘There was a man in South Africa, a Cape merchant, who said that he had got all his money, he had made every farthing that he possessed, dishonestly, either by gambling or by cheating others; and he said: “What can I do? Where is my place of repentance? I cannot find the people I have injured, I cannot undo the harm that I have done however sorry I am for having done it.” He, in one sense, could find no place of repentance. Every act of his life was finding its “afterward.”’

Verses 22-25
OUR PLACE
‘But ye are come unto Mount Sion, and … to Jesus the Mediator of the new covenant, and to the blood of sprinkling, that speaketh better things than that of Abel. See that ye refuse not him that speaketh.’

Hebrews 12:22-25
This ‘place’ requires faith to apprehend it; it requires faith to understand it. ‘Ye are come to the Mount Sion, the city of the living God, the Heavenly Jerusalem.’

I. Mount Sion must be in a certain sense upon earth.—Because we are the children of the Heavenly Jerusalem, as St. Paul tells us, ‘Jerusalem which is above is free, which is the mother of us all.’ Here, then, is a great city, of which we are the children; and yet it is heaven, God dwells in it, Christ dwells in it; we shall come to it, and yet we have come to it. Then the general assembly and Church of the first-born which are written in heaven. It is generally supposed that this refers to the saints in heaven. I scarcely think that it does, because it is said written in heaven, their names are written in heaven.

II. Just think what an inestimable and inconceivable privilege it is to be in the Church of Christ.—If you consider the Church of Christ as a mere established body made by the breath of man, having some Bible lessons, as it were, communicated to it and doled out by it, then, of course, you cannot apprehend this, the greatness of being in the Church; but if you consider that yourself and every one of your fellow-members are parts and members of One Who is now at the right hand of God, then there is an amazing difference. Now, if we are to look at the Church as we should look, we must remember that every person in it who has been baptized and continues in the fellowship of it has some secret, not merely communication by prayer, but some secret bond of union with a Man at the right hand of God in the highest place of the universe.

III. What that communication is we cannot see with our eyes, but it is clearly revealed when it is said by the Apostle, ‘the Church, from whom the whole body by joints and bands ministered and knit together, increaseth with the increase of God.’ What does that mean but an astonishing, mysterious, unspeakable communication betwixt Jesus Christ and every one of us?

Rev. Prebendary Sadler.
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Verse 1
AN APOSTOLIC EXHORTATION
‘Let brotherly love continue.’

Hebrews 13:1
Brotherly love had been a conspicuous feature of the early Church (Acts 2:44-46; Acts 4:34-35; Acts 11:27-29; Hebrews 10:32-33). But in the perilous times foretold, ‘the love of many would wax cold’; hence the call to continuance. This love is described in 1 Corinthians 13. as very different from mere friendliness of disposition. And this, so contrary to our natural tendency, may reveal where, above all, the battle of our spiritual life must be fought.

‘Let brotherly love continue.’ Why?

I. It is necessary for the well-being of the Church.—Love is the bond which keeps Christians together. Love is the only atmosphere in which Christian life can flourish. Love raises the fallen, cheers the sorrowing, encourages the timid, and restrains by affectionate concern the wavering and tempted. Love is the element in which the Divine Spirit can do His work, for love is of heaven, and God is love.

II. It is necessary for the fulfilment of our duty to one another.—Gather together the laws which describe our treatment of one another: ‘Forbearing one another’; ‘Forgiving one another’; ‘Let each esteem other better than himself’; Envying not’; ‘Seeking not our own, but others’ good’; ‘Bear ye one another’s burdens’; ‘In honour preferring one another,’ etc. These lofty, comprehensive commands, embracing thoughts as well as deeds, are wholly impracticable save to the man who has learnt to love. Love is the motive-power of all right feeling and action towards our brother: ‘Love is the fulfilling of the law.’

III. It is necessary for our personal deliverance of self.—Love is an old form of the word to live: to love is to live; we never truly live till we have learned to love. Until love possesses us, life is little more than a sepulchre, or, at best, a dungeon. He who only loves himself must be a lonely man, and live in a narrow place. The depressed, miserable, complaining (except those made so by disease) are those wrapped-up in themselves. To be imprisoned in oneself is to have a dreary home: love is the hand that opens the doors and admits us into liberty.

IV. It is necessary for the vindication of our Christian standing.—‘Give diligence to make your calling and election sure’ (1 John 3:14; John 13:35; 1 John 4:7; 1 Corinthians 13:1-3). Can we stand the test?

Verse 5
THE NEVER-FAILING PRESENCE
‘I will never leave thee, nor forsake thee.’

Hebrews 13:5
These words, or words very like them, occur in five different places in the Bible. They were spoken to Jacob (Genesis 28:15); and again twice to Israel in Deuteronomy 31:6; Deuteronomy 31:8. God Himself repeated them to Joshua (Hebrews 1:5).

I. Every true-hearted Christian may claim this promise as his own.—He may say, The great God has spoken to me from heaven, as if there were no one else in the world, and He has said, ‘I will never leave thee nor forsake thee.’ But what right have I to take a promise addressed to Jacob, and Israel, and Joshua as my own? If you will turn to Galatians 3:29, you will see, ‘If ye are Christ’s, then are ye Abraham’s seed, and heirs according to promise.’ If I belong to Christ, then I am a true child of Abraham, and an heir of all the promises.

II. Mark well that ‘I.’—The mother cannot say to her children, ‘I will never leave you.’ The pastor cannot say to his flock, ‘I will never leave you.’ Friend cannot say to friend, ‘I will never leave you.’ But God says it to the weakest, the humblest, the feeblest of His children. Put that ‘I’ and that ‘thee’ together, for what God has joined together let no man put asunder.

III. Seek to be able to trust God’s promise with simple and childlike faith. Rest upon it, not as you would tread upon ice you feared every moment would crack, but stand boldly on it as you would on a rock that has stood for ages. Why live in the cold and dreary wilderness, when the sweet land of promise is before you, where the light of God’s countenance is ever shining, and the air is warm, and there are grapes of Eshcol, and no fears or doubts, but songs, and gladness, and ‘perfect peace’?

—Rev. F. Harper.

Illustration
‘The soul that on Jesus has leaned for repose,

He’ll never, no never, desert to its foes;

That soul, though all hell should endeavour to shake,

He’ll never, no never, no never forsake.’

(SECOND OUTLINE)

THE DIVINE PRESENCE
Coming where it does, this promise is meant to reassure us in whatever position we are. ‘Be content with such things as ye have,’ for ‘He hath said, I will never leave thee nor forsake thee.’

I. This is a declaration of God’s Personal Presence.—The quotation shows that God’s promises to any are the property of all His people. Only God can say, ‘I will not leave thee’; not one of His gifts can say it. Loneliness destroys content. God satisfies.

II. This Presence pervades the arrangements of our life.—The words must mean that God will be in all our circumstances, and where He is He will not play a subsidiary part, and follow where chance or our waywardness may dictate. ‘I will not leave thee,’ must mean I will guide thee: choose thy lot; appoint thy changes; where thou comest thou shalt be brought by Me. Dread of the Unknown destroys content. God in all we have creates content by removing that dread.

III. This Presence is the guarantee of protection and supply.—No hurt can come to him with whom God is as his friend. Fear destroys content, but God with us enables us to say, ‘I will not fear.’

IV. ‘He hath said.’—There are five negatives here to prevent our doubting it.

Verse 8
ALWAYS THE SAME
‘Jesus Christ, the same yesterday, and to-day, and for ever.’

Hebrews 13:8
You will observe the accuracy of the words and the exact force of the expression. It is not ‘yesterday, and to-day, and to-morrow,’ though that would be the natural sequence; but all the past is a yesterday’; and the oldest among us will best appreciate the word.

I. The past.—To read the ‘yesterday’ of Jesus, we must go back to that time, before the corner-stone of this world was laid, when, in far anticipation of all the ruin that should befall us, He planned His advent of love and blessing—‘Then said I’—O where is that ‘then’?—what millions of ages back!—‘Then said I, Lo, I come!’

II. The present.—And what ‘to-day’? The same; exactly ‘the same.’ We are often apt to depreciate the present in the prospect of the future. There is no diminution here. No change. With the identical love that brought Him to our world, He loves ‘His own’ now. And His work, His power, His willingness, His grace, are unchanged. As he called then so He calls now—‘Come unto Me.’

III. The future.—‘Yesterday, and to-day, and for ever.’ Has it ever happened to you to say—‘I think there was a time when God loved me—when I was a little child. There have been periods in my life when I felt God was very near to me. I could not doubt His love then. I believe Him now to be near. Will he be near me when I am dying? Will He always be near me?’? Doubt not. Jesus lives! If you feel that doubt in Jesus, you have not yet read Him rightly. That Sun is always rising to its zenith, and never sets. ‘Jesus Christ, the same yesterday, and to-day, and for ever.’

(SECOND OUTLINE)

THE CHANGELESS CHRIST
I. Changeless in His teaching.
II. Changeless in His Person.
III. Changeless in His work.
His work saves, for He is the Saviour; remember, first and chiefest, the Saviour. Not the great Moralist, Teacher, Thinker, though with a moral life which lights up every page of the Gospel narrative, so sublime and perfect. Not the great Examplar, though the Hero, the Saviour, the Comforter, Who lives and breathes in every verse at once touching and eloquent of our New Testament; though the Hero, and Saviour, and Comforter is at once perfect, flawless. Not the Moralist, Teacher, or Exemplar, but first and chiefest the Saviour, the Redeemer. Here, though the world never saw before, will never see again, like teacher, like examplar, here is the real source of His changeless power, of His limitless influence over the souls of men and women.

Dean Spence-Jones.

Illustration
‘“Can you tell me who Jesus was?” asked Napoleon at St. Helena. The question, having been declined by Bertrand, Napoleon proceeded: “Well, I will tell you. Alexander, Cæsar, Charlemagne, and myself have founded great empires. But upon what did the creations of our genius depend? Upon force. Jesus alone founded His empire on love, and to this day millions will die for Him. I think I know something of human nature; and I tell you that all these were men; and I am a man. No other is like Him. Jesus Christ was more than a man.… Christ alone has succeeded in so raising the mind of man toward the unseen that he becomes insensible to the barrier of time and space. Across the chasm of eighteen hundred years, Jesus Christ makes a demand which is, above all others, difficult to satisfy. He asks for the human heart. He will have it entirely to Himself. He demands it unconditionally, and forthwith His demand is granted. In defiance of time and space, the soul of man, with all its powers and faculties, becomes an annexation to the empire of Christ. All who sincerely believe in Him experience this remarkable supernatural love towards Him. This phenomenon is unaccountable; altogether beyond the scope of man’s creative powers. Time, the great destroyer, is powerless to extinguish this sacred flame. Time can neither exhaust its strength, nor put a limit to its range. This is what strikes me most. I have often thought of it. This it is which proves to me quite convincingly the Divinity of Jesus Christ.”’

(THIRD OUTLINE)

THE VITALITY OF CHRISTIANITY
The words, ‘yesterday, and to-day, and for ever,’ were no doubt used by the author of the Epistle in the proverbial sense at that time given to them. They declared that from the ages to the ages Christ changeth not, that from eternity to eternity Jesus Christ is the same. But they may serve also to throw us back in mind to the time at which they were written, a time when in one sense they were literally and vividly true; when so far as the Christian knowledge of Christ was concerned, the whole of the Christian past was but as yesterday.

I. We find it difficult to realise with any fulness the conditions of Christian life in those days, and the advantage and disadvantage to the Christian preacher and the Christian convert of the recent character of the events on which the one based his teaching, the other his conviction. The Christian of those days would have found it much more difficult to forecast the Christian faith and practice, the Christian difficulties and the Christian advantages of a time eighteen hundred years after him, when events, vividly fresh to him, should have become matters of far-off history. At the natural creation germs were sown which have developed according to the laws imposed upon them, and have produced the marvels that surround us. The revelation of Christ planted a spiritual germ, the developments of which have been manifold, bewildering in the diversity of their character. As the spirit is vastly freer than the body, so the spiritual germ expands to all appearance unfettered, free, so far as we can see, from everything resembling the stringent laws which govern the growth of the natural organism.

II. While Jesus Christ remains the same for ever, man’s ideas of Jesus Christ have varied greatly, and vary greatly still.—To different ages Jesus Christ has been different; different in power, in operation, in nature; to different men, nay, to the same man at different stages of the man’s development; He is different still. But all the time, while men have been forming feeble and varying conceptions of Him, He has been the same. What age has been least feeble and least wide of the truth in its conception of that which is inconceivable, what men or what school of the present age are most near to the truth, it is beyond the power of man to know.

III. It is one of the most powerful of the incidental arguments for Christianity, that it has gone through almost every possible phase, and yet we may fairly claim that it is possessed of greater vitality at this present time than it ever possessed before. It has been all things to all men, and yet it has not changed. It has decked itself in splendour, and has fitted itself to the cabin of the slave. It has filled the whole soul of the man of mighty intellect, and has satisfied the mind of low degree. It has fired the hearts of martial kings to great resolves, and has guided the nameless poor to humble deeds of mercy and love. The whole of our science of theology has grown out of it, a science second to none in difficulty and grandeur, and yet the very fulness of its blessing and its power has been poured upon those to whom theology is an empty name. It has for each the message which each needs, and how diverse are those messages in their form and in their operation; but how surely is it the same spirit which worketh all in all. We speak of the changes through which Christianity has passed, but they are chiefly changes of garb. There have been times, no doubt, of dark and prevailing ignorance, but even in the darkest times there have been those who possessed the one true knowledge, the love of God which passeth knowledge.

Bishop G. F. Browne.

Verse 14
THE POSITION OF CHRISTIANS IN THE WORLD
‘For here we have no continuing city, but we seek one to come.’

Hebrews 13:14
These words sum up what was certainly the apostolic mind as to the position of Christians in this world. They were members—they could not help being members—as we are of a vast and powerful and complex association, human society; but with all its great attributes it wanted one—it wanted permanence. ‘The world passeth away’—is passing away, as we work or speak.

I. We are all of us under the unalterable necessity in one way or another of change.—It is the absolute condition of existing, now and here. How shall we feel about this fact, as certain as death; how shall we meet it when we no longer merely know it, but imagine and realise it?—no longer merely hear of it by the hearing of the ear, but see it with the inner eye of the living mind. It may impress and affect us in many ways. It may darken or it may brighten life; it may depress and discourage, or it may inspire with boundless hope. We may find in it the highest summons to courage or the excuse for the most enervating sentimentalism. We may bow our heads in sullen despair under the yoke of its necessity; we may cease to strive, and throw up the game in the vain attempt to master or to stem it; or we may see in it more gain than loss, and welcome it charged with infinite possibilities of recovery and advance. We may meet it, thankful that we are born under its dominion and its hopes; or we may meet it with the indifference with which we resign ourselves to what is inevitable; or with the regrets which see in it that which has robbed us of what we most loved and trusted, only a companionship with bereavement, decay, degeneracy; or with irritation at its monotony, its fruitlessness, its aimlessness, its undirected and purposeless course.

II. How does the Bible teach us to think and to feel about this truth, which often comes upon us so unexpectedly, with such piercing force? The Bible, we know, was written that we, ‘through patience and comfort of the Scriptures, might have hope’ in the changes and chances of this mortal life, as well as in its sins, its temptations, its terrible evils. The Bible, which has told us of the presence and victory of our Lord, of the life and immortality which He has brought to light, teaches us abundantly what to think of change, both in its good and its evil, and of that unchanging glory in which it is to be swallowed up. But is there in the Bible any special guiding for judgment, for temper, for self-discipline, for everyday feeling and everyday behaviour, under the disquieting consciousness of change—any ever-ready counter-charm when the stern facts of change present themselves oppressively, insupportably? Doubtless, a sentence from the mouth of Christ, an inspiration of an Apostle, can carry strength and comfort to the soul. But we have that, too, which was a source of teaching and a stay to Apostles, and from the words of which the words of men, though taught by the Holy Ghost, even the Son of Man deigned to draw language for His feeling and thought. We have the Book of Psalms, the mirror of the deepest and most varied spiritual experience, the inspirer of the strongest feelings of religious assurance. In the Book of Psalms we may read how the believer in God may learn to feel and to act, when he sees the great currents of change sweep by him, and feels himself borne upon their tide.

III. ‘Here we have no continuing city,’ any more than they had. But we know, with a distinctness which all of them had not, of a ‘city which hath foundations, whose Builder and Maker is God’—a ‘house not made with hands, eternal in the heavens.’ But where is that passionate, delighted, triumphant faith of those men of old? What have we of their joy and gladness at the very thought of God, even amid the tumults of the nations and the overthrows of life, the certainty that at the best they too must soon ‘follow the generation of their fathers’? Where is that assurance which they had that ‘to the godly there ariseth light in the darkness? He shall never be moved; he will not be afraid of any evil tidings, for his heart standeth fast and believeth in the Lord.’ Where is that ‘fearful joy’ with which they responded even to the terrors of the world? ‘The floods are risen, O Lord, the floods have lifted up their voice; the floods lift up their waves.’ ‘The Lord sitteth above the waterflood; and the Lord remaineth a King for ever.… The Lord shall give His people the blessing of peace.’ As surely as they were as we are, in the experience of life, so surely had they this lofty, burning faith, this never-failing, abundant hope. ‘What reward shall I give unto the Lord for all the benefits which He hath done unto me? I will receive the cup of salvation, and call on the name of the Lord.’ And so they cast themselves into the arms of God, and were blessed. Oh that we could catch something of the contagion of that faith and hope, as day by day we repeat again and again their wonderful words!

—Dean Church.

Illustration
‘Human pride, knowing the truth of perpetual change, has tried to defy it; the monuments of these mighty attempts in Egypt, in Assyria, in India, in China, have survived the centuries: there was once an empire which seemed as solid as the world; there was a city which called itself the Eternal City; and their ruins, like the drifted fragments of a wreck, battered but undestroyed, are the witnesses in our museums or in desolate places of the earth to those enormous powers of change over which mortal men once thought to triumph. It is in vain—even the “unchanging East” must go through its revolutions—even the Roman Empire must pass away:—

So fails, so languishes, grows dim and dies,

All that this world is proud of. From their spheres

The stars of human glory are cast down:

Perish the roses and the flowers of kings,

Princes and emperors, and the crowns and palms

Of all the mighty.

… The vast Frame

Of social nature changes evermore

Her organs and her members, with decay

Restless, and restless generation, powers

And functions dying and produced at need:—

And by this law the mighty whole subsists.’

Verse 15
PRAISE
‘By Him therefore let us offer the sacrifice of praise to God continually, that is, the fruit of our lips giving thanks to His name.’

Hebrews 13:15
In order to be fit for heaven, we must find true happiness in loving and praising God.

I. One great thing—the greatest far—for which we ought to praise Him is the pardon of our numberless sins. Till a man has learnt that secret, religion will always be formal; it will be a mystery, very little real delight and enjoyment will it produce.

II. Besides this, however, there are many ways of stirring up our hearts to God’s praise, and thus of adding to our own happiness.

(a) There is the habit of noticing His mercies. Not one day passes without our all receiving many blessings at His Hand. How do we act? Are we louder to complain at our few trials than to thank Him for our many enjoyments?

(b) Or, think again of what He is in Himself. Think of what you admire in a man—sense and judgment, kindness and liberality. We often praise a fellow-creature for good and noble qualities. Shall we grudge acts and words of praise to the Perfection of goodness itself?

(c) Or, again, His providence. Were He for one moment to let the world go, and leave it and its inhabitants to themselves, all would instantly be ruin and destruction.

(d) Or, His special mercies—such as the harvest—by which He gives food to all flesh, for His mercy endureth for ever.

(e) And besides these there are particular mercies—in our own families—which a grateful and thoughtful heart will delight to reckon.

Any or all of these should serve as fuel to the heavenly fire. Thinking over such blessings and mercies before we come to Church would attune our hearts and prepare us to join with heart and voice in the service of praise and thanksgiving, and thus make our worship brighter and happier to ourselves, and more acceptable to Him Who says, ‘Whoso offereth Me thanks and praise, he honoureth me.’

—Rev. J. Tournay Parsons.

Verse 16
SACRIFICE: THE OLD AND THE NEW
‘With such sacrifices God is well pleased.’

Hebrews 13:16
What do we mean by the word sacrifice? We look back to the dawn of history, sacred or profane alike, and everywhere we find the same belief, the same practice, not resting, so far as we know, on any external revelation, but with roots which seem to lie deep down in the human soul. Man—such as we still see him in many savage tribes—feels himself in the presence of a mightier power. A voice within him or without him bids him place himself at peace with or in union with that power. He takes something of his own and offers to his god.

I. There was a stage in human history in which sacrifice, literal sacrifice, seemed to be the only form of worship into which the human mind could fully enter; it seemed to represent the elements, so to speak, of prayer, praise, adoration, thanksgiving, penitence, trust, affection, the readiness to give one’s very best, the yearning to be at one with God which lies at the very roots of all true religion; and we may almost, as we look back on those far-off days, hear God’s Spirit say to those early worshippers words which our Saviour used to His own disciples: ‘I have yet many things to say unto you, but ye cannot bear them now.’ Let us never pass, as we sometimes do pass, a Jewish synagogue without remembering that it was in these synagogues, ages ago, that our Lord first began, and so often repeated, His own teaching; that it was in these places that His apostles found, in city after city, wherever a handful of Jews were settled, a seed dropped to bear witness to the Word of God.

II. We know how in the very fulness of time there came One in Whom the highest and noblest ideas of the rite of sacrifice found their fulfilment. In that full dedication and self-offering to God of a sinless life on that cross of Calvary which consummated that sacrifice, the days of the old bloody sacrifice of the earlier world were ended. And the effects of that far-reaching sacrifice have extended far beyond the limits of the Christian Church.

III. There are still senses in which we can offer to our Father Which is in heaven a sacrifice which will be pleasing to His fatherly heart, and the offering of which may help to draw us nearer and nearer towards Him. We think of the complete and entire surrender of our own being to His service, of which St. Paul speaks in Romans 12 : To do good and to communicate.’ We know how large a place this surrender of what is ours to aid those who sorely need it filled in our Saviour’s teaching—in the teaching of Him Who went about doing good. ‘Sell whatsoever thou hast, and give to the poor, and thou shalt have treasure in heaven,’ He said to one. Very startling words they were to him, and also to us. ‘I was an hungered, and ye gave Me no meat; I was thirsty, and ye gave Me no drink.’

—Dean Bradley.

Verse 20
THE GREAT SHEPHERD
‘Our Lord Jesus, that great Shepherd of the sheep.’

Hebrews 13:20
The Son of God, Who came down from heaven, and Who lived and died and rose again for us, has been known by many names, chiefly descriptive of His many-sided mission to the world, but none have appealed more forcibly to the universal instincts of humanity than the image of the Shepherd. It has been illustrated by the artistic genius of the painter—the pictures of Christ as the ‘Good Shepherd’ belong to our earliest memories.

I. The beauty and truth of this image does not owe its origin to Christianity.—The oldest of Greek poets speaks of the kings of his age as ‘shepherds of men.’ But when we turn to the Old Testament, we find this image applied to many who played important parts in the development of the national history of the Jews. Moses was a shepherd; so was David. When the prophet Micaiah prophesied destruction to the army of Ahab, he said, ‘I saw all Israel scattered upon the hills, as sheep that have not a shepherd.’ And during the captivity, when Ezekiel saw the spiritual shepherds of Israel eating the fat and clothing themselves with the wool, he cried, ‘Woe be to the shepherds of Israel that do feed themselves! should not the shepherds feed the flocks? and they were scattered because there is no shepherd.’ And he consoled the exiles with the promise, that when they returned to their own land, restored and purified, God would set up ‘one shepherd over them,’ and he should feed them, even His servant David. And, therefore, to apply this metaphor, which was so constantly upon their lips and read in their hearing, to Him Who watched over Israel and neither slumbered nor slept, was both easy and natural. David spoke from the abundance of his own experience both as a keeper of sheep and a ruler of men when he declared, ‘The Lord is my Shepherd.’

II. Our Blessed Lord spoke of Himself as the Shepherd of the sheep, of calling them by name and leading them out, of laying down His life for them, and then of their hearing His voice and following Him, and of His giving unto them eternal life, in consequence, so that they should never perish. The words must be understood and felt with all the weight of old association and familiar quotation. We read that ‘there was a division therefore again among the Jews for these sayings.’ And this division was not caused through any misunderstanding of His words. Those who were not in sympathy with Him saw in them nothing but blasphemy, and said, ‘He hath a devil and is mad’—whilst others said, ‘These are not the words of him that hath a devil.’ Each party understood His words to be a claim to be the Son of God. The teaching and the claims of Christ, from their very nature, drew to Him great friends and bitter enemies. Those who were drawn to Him by the magic power of His personality, and by the indisputable testimony of His works, saw in Him a probable fulfilment of the prophecy spoken in the last prayer of Moses: ‘Let the Lord, the God of the spirits of all flesh, set a man over the congregation, which may go out before them, and which may go in before them, and which may lead them out, and which may bring them in, that the congregation of the Lord be not as sheep which have no shepherd.’ But those who were pitted against Him ignored the logic of the others: ‘Can a devil open the eyes of the blind?’ and at the word of Christ Himself, ‘The works that I do in My Father’s Name, they bear witness of Me,’ they took up stones again to stone Him, saying that for blasphemy they did it, because He, being a man, made Himself God. The phrase ‘I am the Good Shepherd’ was a shaft that went home to friend and enemy alike, to convince the one and to incense the other. Like the Cross, it drew men unto Him or it condemned them. His words either remitted or retained their sin. The Jews were so jealous of His influence, and so impatient at His words, that they judged Him before the time. Every act and every word of His was distorted into a ‘railing accusation’ against Him. Even at the last when He gave them ocular proof of the genuineness of His pastoral office: ‘The Good sShepherd giveth His life for the sheep,’ they passed by wagging their heads, and saying, ‘Ah, thou that destroyest the temple, and buildest it in three days, save thyself, and come down from the Cross.’

III. Let us meditate on Christ in the light of this teaching.—Let us try to realise Him as the ‘Good Shepherd’ Who was faithful to His charge, even unto death, Who laid down His life rather than one of His little ones, the lambs of His flock, should perish. Let us claim Him also as the ‘Shepherd and Bishop’ of our souls. As soon as we turn and repent us of our sins, we place ourselves under His pastoral charge. He is seeking us, no matter how far we have wandered from the fold, and He will bring us back again on His shoulders rejoicing, if we will. Remember, this pastoral ministry is still exercised by our Risen and Ascended Saviour. In His glorified body, He sits at the right hand of His Father, interceding for us. Yet His ministry is not confined to heaven only. He is always present in the midst of the two or three that are gathered together in His name for prayer and worship. He is present in the Holy Communion, not only to nourish our souls with the spiritual food of His most blessed Body and Blood, but also to co-operate with us in presenting before the Throne of His Father, that one Oblation of Himself, made once for all, for the sins of the whole world.

—Rev. C. Rhodes Hall.

Verse 20-21
THE RIGHT AIM IN LIFE
‘The God of peace, that brought again from the dead our Lord Jesus, that great Shepherd of the sheep, through the blood of the everlasting covenant, make you perfect in every good work to do His will, working in you that which is well-pleasing in His sight, through Jesus Christ; to Whom be glory for ever and ever. Amen.’

Hebrews 13:20-21
Without the right aim of life, there is no spirit of life. But this must not be established alone, but only in union with a corresponding power of life. Should we courageously and joyfully behold the real human purpose of life, then we may have the certainty that it is attainable. Otherwise we should look upon it with hesitation and doubt. We must be animated with the joyful hope that we shall succeed in its accomplishment; for without hope there is no joyousness and no courage.

I. What does all this depend on?—Two things.

(a) We must, on the one side, find in ourselves the requisite ability for the attainment of that aim, and so have true respect for ourselves individually, as well as for mankind in general.

(b) And, on the other hand, we must have the certainty that, if we honestly do our duty, the external conditions of success, which are independent of us, will not be wanting to us.

In this respect, the chief thing is, that we know ourselves to be in harmony, in our work for carrying out the purpose of our life, with the holy guidance of divine Providence, so that all things work together for good (Romans 8:28), that we know ourselves at one with God’s holy purpose, and feel ourselves sustained, supported, and led by Him. And only in so far as we know ourselves in such a relation to our God can we consider ourselves capable of the realisation of the aim of our life. Yes, he who, with all his will and deeds, with all his effort and endeavour, keeps throughout his whole existence thus near to his God, and can lay himself with such childlike confidence in his Father’s arms, his heart beats high with joyful resurrection life; but his only can do this.

II. Look how Christ grasped the aim of His life—with what decision, with what perfect distinctness. For here we see a life of such consistency as has never again happened in our experience—a human life, in which there were no vacillations, but only the steady, constant progress pursued with unhesitating inward steadfastness, straight forward to a fixed and immovable aim, which was not left out of sight for one moment, among the changeful external conditions of the world. And therefore it was also a human life of no less unexampled unity and entireness. And did not the aim, which so completely governed this human life, embrace time and eternity; did it not unite earth and heaven into a peaceful union, while it grasped this poor existence in the world of sin as the material from which an eternal and heavenly existence was to be fashioned? And did He not have regard to God’s aim? Did He, Who lived this life, wish for anything else than the will of His heavenly Father, Who showed the Son all that He did, that He also might do likewise? Did He know any other meat than this, to do the will of Him that sent Him, and to finish His work?

III. Since the risen Christ is in the world, sin can no longer frustrate our true life, unless we wish to remain the servants of vanity. Sin is now conquered, it can now tie down no one, against his will, to the dust and the mire.

